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I HAVE devoted the greater part of my life to the cur- 
rents of thought and feeling constituting the history 
of man’s endeavor to realize whatever he has conceived as 
best. With me endeavor has always made the real human 
story, since it is the man himself and his true attainment, 
while any palpable results are seldom in his control and 
usually extend beyond his ken. The tale manifests itself in 
all manner of relations and continuities, physical and 
spiritual. To my mind it carries the purport and meaning 
of the world and is die least ambiguous expression of the 
will of God. 

This litde volume contains lifelong acceptances, now 
my final conclusions. Ute first chapter stresses the con- 
tinuity of the individual in himself; the second traces 
continuities in history; the third considers the efiect of 
personal choice and approval upon cosmic concepdons 
and the consciousness of self; the fourth is an imaginative 
illustration of these principles in the person of an ancient 
poet, and the fifth applies them to a fairly definite histori- 
cal period. Of these chapten the third is the work of the 
last few months and has not been printed; the first and 
fourth were published in the Athmtie Monthly, and the 
second in the American Historical Review, all quite recendy, 
and the fifth was my Harvard Tercentenary address pub- 
lished in Speculum, A Journal of Mediaeval Slttdies and in 
the Harvard Tercentenary volumes. 

NmYoi* Henry Oibom Taylor 

April, J93P 
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CONTINUTTY AND SURVIVAL 



I 


CoutinuitY and Survival 


H ow FAR does the past enter into and become and 
be part of the present* This query may be put as to 
the universe or as to the earth and all terrestrial nature. It 
may be put as to the human race or some portion of it. 
It may be put as to an mdividuaL 
If the past be divided into minute temporal cross sec- 
tions, any present \vill consist almost entirely of its im- 
mediate past, and the preceding present likewise of its 
immediate past. But we know that changes have occurred 
and that the earth and all that lives upon it offer a differeut 
aspect from a hundred million years ago; abo that the hu- 
man race is not the same as it was in comparatively recent 
times, and that an individual alters every moment. It is an 
obviom inference that no past and present are the Same; 
while, on the other hand, the dose approximation of each 
momentary past to its direedy succeeding present indi- 
cates a continuity of process from the remotest period. 
This continuity, as WHtdiead urges, is carried into the 
future by the very nature — the creativity — of the pres- 
ent. That is to say, every present is an activity which 
presses forward into its immediate future; fastens the 
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future to itsdf and to some extent determines what it is 

to be. 

Can one segregate the past inm currents of causative 
antecedents with respect to any ^ven event? The “pres- 
ent” of the universe has the whole inclusive past as its 
antecedent, and I sec no objccdon to adding the word 
“causative.” The present of our earth has for its past what- 
ever the earth has been, and also whatever concurrent 
factors may have shaped it. These extend beyond the solar 
system through the stellar universe perhaps with diminish- 
ing cogency. The present of the human race upon the 
earth looks first to a phylogenetic past of men and organ- 
isms passing into man. But the effect of the whole tetres- 
tiial environment upon dus course of evolution must he 
included, and the influence of d\c sun and of what stats 
besides. So the present of a living man, besides some con- 
fusedly discerned hnes of ancestry, embraces as its past 
whatever helped to make those very numerous forbears 
what diey were. 

With the individual, as with the universe, it is the im- 
mediately antecedent phase that most completely corre- 
sponds with and constitutes his present, which in turn lays 
its tentacles upon the future close at hand. The individual’s 
past falls into divisions accordii^ to degrees of cogent and 
direct antecedence. Such divisions, however, are for con- 
venience’ sake, and do not imply either essential difference 
or mutual exclusiveness. Many factors might fall in one 
division as well as another. I call them natural, historical, 
social, and individual. “Natural” refers to the whole ante- 
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cedent past, in the course of which some doubtful lines of 
ancient organisms evolved and developed until rudimen- 
tary men, and finally homo sapiens, emerged, with a human 
brain. 

The historical past of the race, and so of our individual, 
is the last chapter of the story. Its brief course shows little 
physical change in man, but enormous cultural develop- 
ment. It is a tale of slow beginnings, and then of the check- 
ered progress — or process — of civilization. Does the 
period indicate a growth of intrinsic mental faculty? “In- 
trinsic” is the questionable word. The historical period 
brought incalculable experience to the race; and experi- 
ence seems to turn to faculty, and thus become part of the 
most veritable mental growth we know of. Human life 
combines the mental with the physical. The historical 
period can hardly be denied its biologic efFca upon 
mankind. 

A third division of an individual’s total past is the “so- 
cial” — the constant effect upon him of the family, the 
tribe, the class group, or the more widely coordinated 
nation. Such influences affecting our individual arc of his- 
torical growth and trail their antecedents. They are history 
in its present impact. 

These natural, historical, and social factors, through 
which is cast the genesis of the individual, will not cease to 
work upon him through his life. Under their influence the 
resultant self will progress and grow, constantly absorbing 
its prior stages. One may think of this self as an association 
of the cooperating and mutually conditioning psychic and 
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physical faculties fonrung the whole man. While it is not 
easy to imagine them functioning in one and the same act, 
they are connected and interdependent. All of diem arc 
disciplined by thdr prior actisntics. These prior acrisritics 
enter into our faculties as elements of aptitude and giovrth, 
and also form an admonishing background for future con- 
duct. Needless to say, this background is itself enfolded in 
an unlimited concourse of antecedents and concomitants. 
There is no discontinuity; an identity, or core of identity 
ever growing, maintains itself. Earlier stages are carried on 
within this process, which is an unbroken becoming 
tin Werienies. 


Such a conception of a self follows the current views of 
nature, wherein science 6nd$ process and ever process, but 
makes no denial of a reality within the unceasing activities 
^seemed. Be it far from me to deny a continuing reality 
within the b\Tng process making the man. It b hard to 
think of change without something that changes, of 
thought without a thinker, or of consciousness without a 
self. If I can find a physical or physiological continuity be- 
hind me, I am more directly assured of a continuing vital 
and spiritual oneness — that I am still the child, the youtli, 
the man, that I have been. Thoughts and feelings which 
were me so ardently in my catUer life still woik. They 
were my immediate experience and continue as elements 
in my faculties. They arc more than memories. My par- 
ents care and love live still in me and my responsive love 
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— a responsiveness whidi has been mine through hfe. I 
recognize the early curiosities roused by people and by 
whatever flew or ran or crawled. Love of nature s beauties, 
her clouds and sunsets, her marvelous growths, was a pas- 
sion that has never left me. I note my youthful impatience 
ever for wider ranges of study — it has always been my 
foible to seek to compass loo much. My first attempts to 
formulate my ideas and the substance of my studies come 
back to me. These early essays arc still me, and so ate the 
books which foUowcd on and on. The legal discipline in- 
volved in tvriting my Treatise on the Law of Private Cor- 
porations (1882-1884) continues. The convictions finding 
voice in Ancient iJeals (1886-1896) are still mine, merely 
modified in their concrete pointings. Not have the efforts 
put into my later work lost their effect. These energies of 
thought and feeling were not merely experiences of the 
time, but were to prove lasting extensions of the mind. 

There is passion in all intellectual labor. These books 
were not the fruit solely of mental effort and enlarging 
scholarly equipment. They issued from a purpose involv- 
ing my whole nature. Religious &ith was in them, and 
love of art, of every form of harmony perfected in power. 
My hfe helped to fashion them, a life which from boy- 
hood always was in love with some living embodiment of 
loveliness. 

The loves and griefs and eventual fulfillment of these 
elements of my natnie were never, as it were, one part of 
me, wMe my wort was anotiet. Bvetything worked to- 
gethet to put life in my looks and direct my more per- 
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sonal devotions. The gift of loving has never fallen from 
me, alttough modifying wiih the decadts, like other 
natural powen. 

The catholic effect of die general factors of human evo- 
lution enten the constitution of each individual; but, out 
of whatever matrix of carnation he has sprung, he rvffl 
on his individuality. Resulting ftomsudiamanifold 
ot infiumce, his nature will hold a imivcisality of elfect, 
and veil continue as a unified result of all the cuirents it 
^ never be fully represented by any phase of 

oug tot feeling. Yet its moving pivot will be the con- 
saous nucleus set momentarily upon a present activity of 

BCDcnene^. ‘ ' 


The self holds types of character and feeling as well as 
S '>“«n>e habits. An integrating 

p”po“. 

a A ^ to broaden in requirement 

»d scope I, may absorb dte man's entire facXdve 
' c conduct consistent, and give unity to his 

thf^rf ti^ nnnimendcd — not 

the net ^ 

needed anH ^^widizemcnt. A criterion is 

died. Bnr Jr ° f lessons, not easily rccon- 
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of promoting the welfare of their millions. The purposes 
of individuab should be such as can be carried out with 
benefit, or widiout prepondcradng ill, to others. No indi- 
vidual can hvc by himself or for himself alone. 

Thus the commendable purpose is one that may bring 
some spiritual or material good to others, in such way as 
to promote the harmonious conduct of society and make 
for reasonableness and penuaston. The dominance of 
these qualities over violence and compubion is a goal not 
to be lost sight of, however remote or even impossible it 
seem. A purpose which even in some small patticular may 
make for this should bring peace to him that holds it. Indi- 
viduality b integrated and life gains oneness through a 
feeling of justification, however fragmentary or thwarted 
the actual accomplishment The human accomplishment 
b in the endeavor itself, so far as concerns the man. Hb 
happiness wiU be to relate hb will to a broader purpose 
compassing a universal goal. No harm can come to him as 
he realizes "that to them that love God all things work to- 
gether for good” — the good which lies in love of the 
divine will. 


Whether these thoughts belong to the argument for the 
continuity of the self from infimey to age, they fall in with 
any realization of the agencies involved in the making of 
man. Along with the pressure of all the elements of na- 
ture, effective and piophedc forms had continually come 
mto action through the erolntion of organisms and the 
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final discipline and cultural growTh of the hbtoric cen- 
turies, when homo sapiens was entering upon his destiny. 
Throughout there had been progress from lower to more 
efficient organic forms, with a striking development (in 
the later geologic periods) of corporeal bases for psycliic 
energies, all pointing to the growth of mind. It is fatuous 
to find merely material dunce or material determinism 
where the total infinite process proclaims purpose, a 
purpose making for the increase of mental and emotional 


cner^ — a of mind or soul. The goal lies in the 

wming of spiritual harmonics to power and sovereignty. 
Human ideaU have always acclaimed such, though animal 
rapacity keep the goal but a goal — a Kingdom of Heaven, 
as It were. The Kingdom of Heaven cannot be stormed; 
gentleness seems a likelier approach. 

And now if it be tnie that pnrpoto integrates an indi- 
vidrf and mamtams his identity, is it not cleat that the 
seotkmg together of the names that have produced him 
and set bun on his way is reason enough why his own 
oonsaon, pn p„^ immanent pur- 

^se of then acdon - a pnipose pushing ever to mote 

Atdmt and loving accord with that insistent and detcr- 
plan n the supmme and inclusive sanedou of his 
condua; wu^ „ fee ran be for him uo failme. 

in their 

ate aU ind! u**" “5*““”“ tit' “nils. They 

eemed with other otganmns and linlted to the world at 
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large. TLe counters with which organic creation makes its 
moves are mortal indiviJuah. 

Mortality is the keynote of Kfc upon the earth. Instead 
of deploring the passing of individuals, better recognize 
this principle as the means by which human interest is con- 
stantly renewed. An endless life would weary of experi- 
ences apparently chan ging but gcnerically recurrent. 
Young people maintain the zest. Organisms of mind and 
body arc obviously umuited to eternity. Be it given us to 
see this, even through tears of blinding grief. 

But something may be saved; part of the perishing is 
but apparent. The yearnings and convictions of the ages 
have busied themselves imagining bow this can be. 
Worlds of intangible spirits have been made, helpless, 
wretched spirits, and then immortal souls. In mortal life, 
mind usually is occupied with an obviously perishing 
body. This is so revolting that the mind devises ideal 
escapes, secs itself to thinking out (alas! so largely through 
material analogies) the immortal Ufe of a disembodied 
soul, an anima xp^irata. h this whole tale a vast futiL'ty? 

There are no isolated deeds, “dead and done with” 
when once they have taken place. Every act has indefinite 
relations and unlimited repercussions. There b no end to 
any fact; such seems the dynamic make-up of the universe. 
The corpse of a man passes into untracked combinations. 
But organic evolution has clearer pointings, showing the 
continual emcrgeirce of psydiic Eiculdcs in bodies better 
adapted to their exercises. TTic mental elements push for- 
ward, enlarging their scope and becoming more dbtinc- 
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dve. They are still rrmnly occapied with the demands of 
the body. Yet in savagery as wdl as through civilization 
diere will always be a remnant in whom the exercise of 
mind is of supreme value. Such mm are intellectual lights 
to themselves and dieir spiritual kin. They advance re- 
ligion, philosophy, ethics, sdmcc, and art. The coune of 
organic evolution issuing in homo sapiens, followed by the 
tragically checkered history of civilization, looks to an 
eventual dominance of mind, and may justify the hope of 
a sodal state of sympadiy and mutual understanding, 
fidendship and lo\’e. These are not utterly visionary words 
for those who think in millennia rather than in centuries. 

There is causal linkage between one stage of the uni- 
verse and the rtext; likewise in ahuman society, where dis- 
orders as well as harmonies are carried on. The clearest 
survival value is with die latter. Without coordination 
and cooperation of elements within, and an adjustment 
with whatever impinges from without, die society will 
perish. 

In the individual there is cooperation among bodily 
functions, and among apparendy psychic qualities. The 
inner balance has also to relate itself to the physical and 
social environment, and work out this further adaptation. 
If Ae inihvidual be thoughtful and contemplative, one 
whose mmd pushes on to broader consideration, his men- 
tal peace will insist upon furdier )de .al linkages and adjust- 
ments. He seeb a concord with the whole world and the 
power moving it. His emotional nature b involved in the 
urge to place himself vtidua dus ideal peace. He must cn- 
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dow its ordainer with diosc qualities which have spurred 
him on to long for it — will and purpose, beneficence and 
love. His otvm broadest impulse and purpose will be fored 
in the love of God and the divine purpose. Tins is the su- 
preme integrating power in an individual life. It maintains 
continuity and potently carries on. It is life’s consumma- 
tion and its own reward in the bringing of blessedness. 
That whieJj is at one with the divine hat cicarett survival 
value and the fairest prospect. The obvious fact that the 
composite organism has run its course need not weaken 
the conviction that what is fit to survive will not perish. 
The love of God may be saved in the Eternal Bdoved. 


There is another way to these conclusions. Life has pro- 
gressed upon the earth through the evolution of organ- 
isms moving toward a more complex efficiency. Mental 
advance is discerned svith the growth of the instrumental 
bodily parts. In the later geologic periods this advance is so 
marked as to indicate that the end of organic evolution is 
the production of mind — which may be accepted as the 
purpose immanent throughout. 

The living organism rca)3$ from whatever threatens it 
■widr death or injury; the conscious part of tliis recoil is 
feze. Butare organisms, ai we know them, the final end of 
the divine purpose? Can die life of mind, toward which 
they point, be fully realized in them? For example, is it 
possible for any society of men and women to attain the 
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goal envisaged in their own Irigjiest ideals? The needs and 
pasaons of die body block die padi, die grosser, grasping 
factors incarnate in die most intelhgcnt and high-minded 
people. Rage, fighting, war, all manner of violence, are 
organic in our bodies, whatever power of mind 

diey press into their service. Perhaps they can pass away 
only with the disruption of die animal body. Driven by 
material interests and impervious to the lessons of the 
■World War, civilized nations arc arming to the teeth 
against each other. And within eadi nation social groups 
struggle angrily for a U^cr share of wealth. Sodedes 
ruled by sweet reason and petsuarion may not be merely 
remote but logically impossible for organisms whose 
bodily needs ate unquenchable. I do not press this quciyi 
but turn &om it to s«k a dearer padi dirough die eincr- 
gent ^solution of the orgarusm. 

Well I know that tlus will bring us back to the immortal 
discussion of a soul logically and in reality capable of sur- 
viving the body. Biology and physics at present afford 
scant support for any such hypothesis. Modem psychol- 
ogy also goes into the negadve scale. And the alleged com- 
munications with spirits of the dead are pitiable. I believe 
no message has ever come across the grave. Is there any 
direct evidence of the survival of the spiritual parts of hu- 
man naturct The favormgaigonicnts lack a tangible basb. 
They rest upon a sense of ideal proprieties. In ^ respect 
they resemble all those reasonings of the soul which arc 
fashioned by desires or a$|nrations of the thinker’s nature. 
An ouetanding example is the conception of the plenitude 
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and condntiity of the world — the chain of being — 
whidi from Plato’s dme lately dominated the philosoph- 
ical, religious, and poetic thought of western Europe.^ 

Yet for our purpose such arguments have a negative 
and a positive justification. The negative lies in our igno- 
rance of fundamental truths or principles. Despite actual 
and prospective triumphs, science continues to furnish 
only facts of the middle distances, nor does it promise the 
solution of any vital problem. We still speculate on funda- 
mentals. The positive justification is in the principle that 
rational considetation bolds the ultimate criterion of what 
is true or real for man. Intellectual consistency, tlunk- 
ability, is the final test not only of belief, opinion, con- 
viction, but of the acceptability of the facts of direct 
observation. To-day a task of physics is to set its results in 
mathematical equations. 

So fundamental ignorant* leaves room for speculation 
on some sort of psychic survival, of which the positive 
test will be its rational thinkability. I have no novel argu- 
ments to offer, and must admit that what are valid or 
hopeful proprieties to me may be vaporish to others. Psy- 
chic survival at all events brings no clear break in conti- 
nuity, since the qualities fit to survive started with the 
organism’s birth, if not before. But, since fitness and gen- 
eral propriety are the pith of our argument, we may at 
once reject the survival claim of whatever is not fit. The 
lower animals arc barred out, and even the hordes of men 

• See the interesting wort of AlUrar O. CoTcjo;, TTie Gnat Chain of Being 
(Harvard Umvetaty Press, 19J6). 
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selfless devodon to a cause or to another human being. 
Such unimpeded thinking or devoted conduct is happi- 
ness at the time, and comforts us in meditative recall. 

Hius, while organic experience calls for some sort of 
basis in a self, self is forgotten as the mind becomes 
absorbed in creative thought or the contemplation of a 
mental panorama. Is it not conceivable that thought and 
contemplation may persist without consciousness of self 
when the mortal organism is dissolvedf And even though 
animal impulses have ceased, possibly their cflcct may 
carry on in thoughts once springing firom them. Our argu- 
ment, whatever be its value, points to the conclusion that 
thought will be less impeded when the body s strident 
claims, with their stirrings of self-consciousness, assert 
themselves no more. Thought will then become clearer, 
benevolent impulse more absolute, and the love of God 
take on a purer glow. Such is the thinkable result of 
emergent dissolution. 



n 

CONTINUrnES IN HISTORY 



n 


Continuities in History 


C onvincing arguments arc hardly to be looked 
for in an essay upon the influences and conditions 
bringing some degree of linkage and cxpcctedncss to his- 
tory; for opinions will depend on temperament and the 
slant of individual interest in diflcrenc phases of human 
life. A writer is likely to win approval only from people 
more or less like-minded with himself. And with regard 
to so many-sided a topic, other views may be as valid as 
the argument contain^ in the following pages. Even the 
prospect of the discussion recalls difficulties in the concep- 
tion of cause, which philosophers since the days of Hume, 
as well as our recent physicists, have been trying to get 
around. I hope to avoid them by speaking of “necessary 
antecedent,” “needful preparation,” or “enabling or suit- 
able conditions.” These terms, when applied to history, 
carry no implication of strict determinism. They leave 
place for the action of free and living agencies by reason 
of whose intervention any historical event appears as a 
composite and imperfectly predictable result. 

Grounded in human nature, the thoughts and acts of 
men are roused and shaped by tlieir physical and spiritual 
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environment. Men are also moved to tlnnk and feel and 
act by their heritage from the past, which is part of their 
education and contributes to their knowledge. Save for its 
discipline and teaching they would not have the thoughts 
they entertain or a good part of their feelings; not could 
they construct or create whatever they arc engaged upon. 
The influence of the past blends with that of the working 
and insistent environment; but neither one nor the other, 
not tlieir combined effect, wholly constrains the emerging 
present upon which they act. For in every present the 
energies of Uving men arc apt to fashion to new forms 
whatever affects them or comes within the circle of their 
interest. 

The growth of dogmatic Christianity illustrates these 
principles. It rested on the teachings of Jesus and his Apos- 
tles, as undentood and accepted by their adherents and 
those who came after them. Current ways of feeling and 
dunking in the eastern Mediterranean affected and became 
a part of the interpretation and manner of acceptance of 
these teachings. Belonging to a notably reasoning world, 
the early Christians sought to understand their faith in a 
manner acceptable to dicir reason. More specifically the 
will to rationalize the Faith and die method of its rational 
formulation came from the later cosmopolitan phases of 
Greek philosophy. 

But antecedents and accompanying conditions did not 
create the Nicene formulaQon or wholly dctemiine what 
it was to be. The creeds were gradually formed by the 
Greek and Latin Fathers, from Tcrtullian on through 
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Origen, Athanasius, and Augustine. These men were af- 
fected by current tlunking and worked in the medium of 
their own preparation and accepted past, which gave sub- 
stance and method to their thought. But they were con- 
structive minds and not mere redpients of what they used. 
Nor did they reproduce die past either piece by piece or in 
its whole composite nature. Even what they accepted 
as the divine word they shaped in their understanding. 

The same may be said of the cumulative scholastic re- 
formulation of the patristic achievement. Its apex, the 
theoh^ice of Thomas Aquinas, was the work of 
that great schoolman, although he could not have com- 
posed it without the aid of all that made up his education 
and his past, including (be substantial philosophy of Aris- 
totle, which the Fathers had not used. 


Recalling the phrases “needful antecedents” and “ena- 
bling conditions,” I would now say that “continuities 
refer to physical conditions and the persistent human quali- 
ties which have shaped the role of mankind upon the 
earth. The activities of these qualities fluctuate and yet 
exert influences more or less constant throughout the 
succession of forms produced or assumed by them. 
Although our continuities reach back to include what- 
ever has contributed to set homo sapiens upon the stage, 
we shall be occupied mainly with human tendencies and 
active faculties. 
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It may be well to start wiA the primordial fact that the 
universe remotely and pemusavdy and the sun more di- 
rectly have produced and stfll maintain an earth suited to 
the sustenance of living o^nisms. Branching from tliis 
base, our continuities would consist, first, of the physical 
environment of land and air and water existing and oper- 
ative beneath and svithin the living garment of plants and 
animals. Next, the plants and animals afford a ceaselessly 
active and formative environment for each other. This 
living system, which embraces the human race, maintains 
itself dtrough universal and reciprocal consumption, 
sirailation, and adaptation. Never stable, always under- 
going change, it is an immortal living continuity. 

The elemental and organic orders of continuity carry 
ingredients that enter human nature and qualities which 
men share with other animals. Yet there is place for a third 
order consisting of the more characteristic qualities of 
mankind. These act wth some volitional &ecdom and un- 
preictability. Constantly active, they manifest themselves 
in a variety of forms that diangc. And, more tiian all odter 
animals and plants, men hasten the changes in their three- 
fold environment of elemental nature, plants and animals, 
and other tribes of men. The whole story of the earth’s use 
and consumption, the action of men upon plants and ani- 
mals and upon other human groups, the increase of popu- 
lation and growth of nations, die encroachment of cities 
upon the country, and coundess other facts attest the 
effects of human agencies upon human environments. 

Organisms have many ways of confornung means and 
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ends with respect to their enwonment and within them- 
selves. They are individual systems of assimilation and 
adaptation. Acts of an onanism normally make for its 
benefit. Each incident of functioning is teleological, has an 
aim. A fimctional act may be said to carry on and have a 
quality of continuity. It is never merely in and of itself, 
but has linkage through its aim and the aims of its ante- 
cedents. This teleological linkage extends to the relations 
among organisms and reaches backward indefinitely. 
Much of the functioning of the human organism has a 
limited physiological aim. In conscious action the aim en- 
larges and may extend beyond tbe orgam’sm in space and 
time and consideration of consequences. 

If the functioning of organisms 1$ aimful, one is tempted 
to find a condnuiog purposiveness running through the 
whole process and even directing it. Such a purpose can- 
not be merely antecedent to the incidents of its fulfillment 
but continues as a factor within the scheme of things. The 
object need not be an end ultimately to be reached in 
time. It may lie within the process and its character be in- 
ferred from what is observed. The evidence of such a pur- 
pose seems to me everywhere, though many minds are 
closed to it. My own ccmviction is built up from my life’s 
o^)erience, a synthetic conclusion doubtless colored by 
individual temperament.* In turn my thinking is uiufied 
through this conviction, which nevertheless is partly in- 
tuitive since its universality transcends the range of con- 

* Such 2 convicaon may be caDed • "craKCptual Kbcme,” hke “evoluoon." 
A conceptual (cheme tenda to uavfy dimUi^. 
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It may be well to start wiA the primordial fact that the 
universe remotely and permissively and the sun more di- 
reedy have produced and sifll maintain an earth suited to 
the sustenance of living organisms. Brandling from thb 
base, our continuities would consist, first, of the physical 
environment of land and air and water existing and oper- 
adve beneath and within the living garment of plants and 
animals. Next, the plants and animals afford a ceaselessly 
active and formative cnviionment for each other. Thb 
living system, which embraces die human race, maintains 
itself through univetsal and reciprocal consumption, as- 
similation, and adapudon. Never sable, always under- 
going change, it b an Immortal living continuity. 

The elemental and organic orders of condnuicy carry 
ingrediena that enter human nature and qualities wbkh 
men share with other animals. Yet there b place for a third 
order consbdng of the more charactcrisdc qualidcs of 
mankind. These act svith some volidonal freedom and un- 
predictability. Constantly active, they manifest themselves 
in a variety of forms that change. And, more than all other 
animab and plants, men hasten the changes in their three- 
fold envbonment of elemental nature, plants and animab, 
and other tribes of men. The whole story of the earth’s use 
and consumption, the action of men upon plants and ani- 
mab and upon other human groups, the increase of popu- 
lation and growth of nations, the encroachment of cities 
upon the country, and coundcss other facts attest the 
effects of human agencies upon human environments. 

Organbms have many ways of conforming means and 
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ends with respect to thdr environment and within them- 
selves. They are individoal s^tems of assimilation and 
adaptation. Acts of an organism normally make for its 
benefit. Each incident of functioning is teleological, has an 
aim. A functional act may be said to carry on and have a 
quahty of continuity. It is never merely in and of itself, 
but has linkage through its aim and the aims of its ante- 
cedents. This teleological linkage extends to the relations 
among organisms and reaches backward indefinitely. 
Much of the functioning of the human organism has a 
limited physiological aim- In conscious action the aim en- ' 
larges and may extend beyond the organism in space and 
tune and consideration of consequences. 

If the functioning of organisms is aimful, one is tempted 
to find a continuing purpostveness running through the 
whole process and even directing it. Such a purpose can- 
not be merely antecedent to the incidents of its fulfillment 
but continues as a factor within the scheme of things. The 
object need not be an end ultimately to be reached in 
time. It may lie within the process and its character be in- 
ferred from what is observed. The evidence of such a pur- 
pose seems to me everywhere, though many minds are 
closed to it. My own conviction is built up from my life’s 
experience, a synthetic conclusion doubtless colored by 
individual temperament.* In turn my thinking is unified 
through this conviction, whidi nevertheless is partly in- 
tuidve since its universality transcends the range of con- 

^ Such a conviction may be cxBed a **cooceptua] scheme.*' hke "evolution," 

A conceptual scheme tends to omfy dunking 
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Crete evidence. I go further and call it the divine pur- 
pose and am •vsnllmg to look on my conviction as an act 
of faith. 

I firifl an analogy in the botanisc’s or zoologist’s accept- 
ance of evolution. His total knowledge and his reason 
convince him that the succession of organisms from the 
simpler to the most complex has come about through 
what he calk evolution. He cannot define the process and 
is far from knowing the manner of its action or how it has 
taken place, though he discerns contributing factors. His 
conviction goes beyond definite evidence and is thus a 
faith, like my belief in a divine purpose. This kind of faith 
is not limited to such la^ matten but enters generally 
into our knowledge. A partly intuitive conviction ordi- 
narily caps and concludes our acceptances or opinions and 
points our action. No grasp of fact hangs on a single rea- 
son. All sorts of previous c<^;nizance take part and yet 
may prove inadequate for the novel occasion. The decisive 
intiution comes from the man’s total fashioning experi- 
ence with all the engendered impulses and prejudices. 

But to return: if the aim realizes itself widiin the proc- 
ess, the process may contain its own f ulfill ment. We are 
not obliged to envisage some imagined end beyond the 
process and its time limits. Yet that it carries aim and value 
within and for itself does not preclude a further eventual 
end. The visible process may not be the end-all. Growth 
of mind or spirit through evolving stages is felt by some 
to indicate extension or survival beyond the physical 
ingredients. 
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Hie aimfulncss in the conduct of organisms enters the 
continuities of human history. The latter, through their 
larger scope and freedom, fiirdier exemplify the causal 
cfEcacy of the past and the tendency of every antecedent 
to enter and become port of what it helps to bring about. 
Past events arc never merely antecedent but carry on as 
factors of the succeeding present and contribute to its en- 
ergies, conduct, and achievement. Enabling conditions 
resulring &om many lines of antecedents act together in 
each present. 

Except through poetic metaphor or in extreme meta- 
physics, the processes of inorganic nature are not given 
psychic qualities. But such are part of livmg organisms. 
Doubtful in plants, rudimentary in the humbler animab, 
no one can say just when and where they became oper- 
ative. Bound up with them, the beginnings of conscious- 
ness offer a like baffling question. But consciousness as well 
as psychic quahties are evident in mammals; and a striking 
feature of mammahan evolution has been the growth of 
the organs through which psychic qualities are manifested, 
and eventually the hi^er phases of mentahty. 

Physical and physiological dements load the prehuman 
past. But mind svas there as wdL No need to say that the 
contents of human history have always been spiritual as 
well as physical and that both enter into historical con- 
tinuity.® The building up and maintenance of societies are 

* me Che word '‘ipinttuT* it broader chao “menCar’ and includct Che 
ieeliogt and cmociont which are not palpably cf che body. 
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a universal feature, and the qualities that enable men to 
live advantageously together arc largely of the mind. The 
progress of mankind falls in with the pointings of spiritual 
growdi and cannot but conform to the apparent imma- 
nent purpose of the factors wotting together in the evo- 
lution of the race. 

In human Hstory (as throughout all antecedent evolu- 
tion) different strains of continuity interlace and pervade 
each other. An indefinite number of partial causes or 
enabling conditions unite in the coming to pass of any 
event. It is not easy to separate them into independent 
agendes or appraise their several cogencies, for they move 
through mutual reactions to a convergent result, wHch 
may nevertheless contain disruptive elements temporarily 
brought together. 

A directly causative section of the past, which ob- 
viously continues in the present, is the race of men or 
quasi-men and organisms passing into sudi. The con- 
tinmty of the race approaches an apparent subility in 
the transmission of constant or very slowly chang- 
ing qualities. But one cannot leave out a single factor. 
Again, nature’s processes carry on the past apparently 
with lavish waste, throwing out a thousand seeds or 
eggs for one that germinates. Human history likewise 
carries on its conserving economy through recessions and 
catastrophes. 

While individuals appear as the units of historical con- 
tinuity, each has been a continuity since birth and is linked 
with the ranges of antocedeius which have made its life 
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possible.^ They may hand themselves on through their 
children or the influence of their acts. The latter have aim 
and value in the doing and continuity in their effect: for 
instance, a heroic deed, or die macing of a work of art, or 
die composition of a book. 


IV 

Life holds the aimfulness of creative evolution. It b the 
trunk that branches and flowers in the activities of men. 
Each individual presses to fuliiU hb nature and feel it to 
the full, as when he satbflcs hb hunger or sex lust, adorns 
hb body, slays for very rage or to show himself foremost 
and win hb group's acclaim. Fame will extend hb life and 
deeds. The urge to self-fulfillment is in the man of intel- 
lect as well, poet, philosopher, scientbt, each moving 
along the path of his faculties and vocation. Nor has such 
a one lost the desire to show himself the man he b. 

The acts of men are instinctive, habitual, passionate, or 
consciomly intended. The u^e of life is in them all. Yet 
by reason of life’s unfailing spontaneity, each present 
moment works a change in whatever comes to it. Because 
it b alive, a society or an individual acts in its own way 
upon every proffered influence. Always undergoing 
change, the physical and spiritual experience which has 
formed the race and become part of its faculties passes on, 
together wth the material civilization, which b the shell. 
But since buildings, aqueducts, and cornfields have cffec- 

* See the preceding esay. “Contmuicr aad Survival.'’ 
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rive bring only in thrir use, their transmission hangs 

upon the human factors. All stand and fall together. If 

monumental structures remain for the admiration of 

future ages, that hardly renews the life of these substantial 

ghosts. 

Judging by noise and flare, the peater part of what thus 
passes on has arisen from material needs. Life in the flesh, 
with its vehemence, greed, and rancor, holds the stage, 
mak» wars, builds houses, overthrows societies. It is 
pardy fashioned by conceptiom of the mind. Evolution is 
always poinring to the last. But mentality never looks big. 
Human hfe is so wrapped up in the needs and passions of 
the animal that only a warped and driven course seems 
left to mind. Yet mind leads in survival value and survival 
power. Its efficiency tends to center in a few. AH civiliza- 
rion is an affair of remnants, through whom pass the 
grains of truth that fit the ways of life impcrishably: 
grams of goodness, of aloofness from the ways of crass 
destruction. 

Human beings differ in strength of volition and the con- 
trol of their hves: the spemtaneous self-directing power of 
the human personality. Often the press of circumstances 
seems to hem in a life or, much 1<*sr frequendy, to favor its 
freer expansion. Obviously most lives are fashioned by 
the suggestions or compulsions of environment. A minor- 
ity reach out beyond. A high degree of conceptual and 
sometimes actual freedom is his who forms a compre- 
hensive plan of life and is able to pursue it. 

Life s energies and fiindamentalimpulses manifest them- 
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selves in forms that pass, yet not wthout effect. Dis- 
continuity in history is an illusion. More real is the over- 
lapping of thought and feeling through the succession of 
forms, which have effective continuity in their influence 
upon what follows tliem. The human faculties expressing 
themselves in these forms are aff^ted by the experience 
and discipline, and press on to create what is never a sheet 
duplicate and may appear quite different from its prepara- 
tory antecedents. And the forms themselves, although 
products of the past, may continue active in the present. 
Such living forms are the laws and customs of our society 
and government, and indeed the whole structure and con- 
tent of our culture. All tliis is the formative part of our 
present as well as the material upon which its energies 
w oik frsiifully , Thvis the passing forms sVtaie in liit con- 
tinuity of the ficuldes of which they arc the manifestation. 

In this way each phase of any human institution, social, 
legal, or political, has part in the genesis of its successor, 
however dificrcnt that may show itself. The successor may 
appear as a reaction against a way of living or social adjust- 
ment that the society has tired of. But whatever arises is 
still related to former experience and the abihties thereby 
acquired. Examples ofall kinds strew human history; they 
obviously make up the story of institutions. The British 
parliament is an outstanding illustration. Less patently 
convincing may be the Roman republic in its lessening 
efficiency from the time ofthe Gracchi, with the impotent 
fury of its final period passing dirough dictatorships to the 
establishment of an imperial rule where still flitted the 
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ghosts of republican institutions. The empire took form 

from Uiese as much as from pressing exigendcs. 

T iVe prindples appear in die figurative arts and indeed 
in the progression of all products of human ingenuity; 
even in the humbler uteruils of domestic living or ma- 
chinery where the discarded expedient brings the new im- 
provement. The earlier pattern and the disdplinc gained 
by its production affect the nature of its supplanter. A 
similar combination of enabling influence works more 
subtly in sheet intellectual aedvity. The conduct of the 
rational faculties, ci^ressing themselves in successive 
modes of thought, makes up the history of philosophy. 
Or for another example, die tendency to rationalize in 
apologetic allegories urutes with those serpent forms to 
produce strange children.^ 

All such efiects and linkages are strengthened hy the 
force of habit and the drag of custom. Habit, whether 
mental or manual, gives body to die impulse to diink, feel, 
and behave in well-worn grooves. The accepted fitness of 
constandy recurring notions and the utility of actions oft 
repeated, and so made easier, tend to prevent scrutiny. 

* For deccsicy’j Crcvks.cmim the fifihccticuryB c.. turned 

tbe icandalous ^ingr of tbe Homme gods into lurunl tziYths. a medio4 ao 
erpted by the rebgiom coiuervMEin of the Stoic*. The HcUenizing Jew Phflo 
used aOe^ry to make Cenens * rchick of Creek moral philosophy at the opeo- 
uig of the Chruoan era. Throagh Anther and newfound allegories the Father* 
made the contents of the Old Tcstamentpreligurativeofthe truth of Chnsc and 
tokened it* cnidioe* to amt the pagan oamnence In Uie Middle Ages, when 
apologetic need* were do longer presso^ allegoncal interpretation was taken 
ai a matter of course It was appliM to the Mass as weQ u to tbe parts and oma* 
menu of cathedrals, it was oied so pobncal argument and penraded popular 
medieval literature (R^man it la me). Symbtdi^ sneanings were accepmd as 
opr^g die deepest truth rf Cod’! puipox in creation. See The Afriueva/ 
Afmi^ cha, XXVOl arid xxtx. 
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Custom seems to imply the loyalty of conduct to ven- 
erated motives. It holds to the old ways, disliking and fear- 
ing change. In their very nature, habit and custom arc 
strong conserving continuities. 

Imitation is allied widj them. It is instinctive in young 
animals. Fawns follow the cautious doe with riveted at- 
tention and imitate her every movement for safety’s sake. 
Imitation b habitual with children and an edident means 
of thdr education. Through it come speech and wiser 
conduct. It soon dbcloses a variety of motives. There may 
be emulation in a child imitating another’s play. Youths 
and maidens are moved to keep in fashion and emulate an 
admired rival. Vanity and the desire to shine have entered. 
In the arts and crafts pupils imitate a teacher to gain his 
skill; from ethical motives dbdples imitate a holy man. 
In such cases, though instinct or habit survive, imlution 
has become a part of rational conduct. 

Imitation b not originative or progressive in itself. 
Whether it b a conservative influence depends on what is 
imitated. To fallow innovations either blmdly or upon 
consideration b not conservative. Yet, with these provisos, 
imitative thought and conduct may be put with habit and 
custom among the unprogressive continuities in history. 
Even beyond the range of their influence, through all 
provinces of desire and endeavor tfiere b connection and 
causal sequence, sometimes through reaction or repulsion. 
The earlier phase may be a sptingboud tojump from, and 
the jump reaches that much further. Currents of influence 
are not dependent on the survival of individuab. Rather 
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they keep fresh and vivid because old men and women 
die, while young minds and bodies carry on with the 
energy of youth, its enterprise and its imagination: “Oh! 
brave new world,” cries Miranda- “ *Tis new to thee,” 
replies Prospero. 

V 

The living body is a functional process which feeb itself 
most surely in its pains and strident needs. Its cravings urge 
on the organism’s psychic phase, which is the mind. That 
also is an activity; in functioning it is itself. Action ani- 
mates and delights it. In this lies the mind’s exhaustless 
happiness. It is always looking for the interesting and the 
apt, which when found stings and pricks it on. Its history 
b the story of a quest as manifold as comprehensive. Each 
perception, each rational insight, each leap of intuition, 
every desire with its love of what it feels Ae need for — 
all are releases of the energy inherent in the mind. Abo 
they open new vistas of the quest And when the mind 
looks within, it may discover that it has itself pointed 
the search and shaped the sought-for fulfillment to the 
form of an imagined best The quest takes many paths, 
along which the mind is u^ed by its impulses, its 
modes, its faculties. Tlic paths are the mind’s attributes 
in action. 

The unceasing activities of human minds constitute the 
spiritual continuity of bbtory. But a society has no com- 
mon mind any mote than a common body. Mental activ- 
ity is always that of an individiuL Yet its manifestations 
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may be drawn forth and shaped by the common need of 
men to live together and by current of like thoughts and 
fcchngs producing uniformity of concern and temper. 

VI 

Within the main trunk of life the urge of sex is a vital 
continuity. Not merely docs it propagate mankind, but 
its repercussions and emotions, and sentiments flowering 
in love, prompt noble as well as violent conduct and ani- 
mate all forms of poetry and art. No need to touch this 
boundless story.® We pass to another main continuity of 
history, the manifold urge to form and maintain societies. 
Though the basb be die body’s needs, there enters the 
impulse of the human spirit to profit from fellow feeling 
and intercoune. 

Mankind’s responding efforts make a large part of his- 
tory. They have been credited to the “social instinct." 
Certainly man is or has become 3 social animal. But the 
endeavor for a communal life has had a variety of motives. 
The behavior of other animals is indicative. Some sort of 
living together is the rule; the solitary life is difficult and 
rare. With ants and bees cooperation has resulted in spe- 
cializing not only their bdiavior but tiieir structure. With 
lives reduced to fixed functions, diey have become sheer 
parts of a social organism.* But in the case of birds and 

' A( the clow ofthenextOMy, p.tatqq. Ion u spoken of u the buiUer of 
(he self end Its world. 

* The cute system of India poiotsmsEkediiecBon; but no caste hu become 
incapable of sharing in the propagation of dsojacec 
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mammals the formadon of groups seems to depend on 
the pardcular need of protecdon and the manner of get- 
ting food. Migratory birds flodc when migrating, but not 
during the mating season. Herbivorous qiudrupeds herd 
togedicr for safety. Birds of prey live and hunt singly of in 
couples, which is the way with lions, dgers, and leopards. 
■Wild dogs and wolves, but not foxes, hunt in packs- 
Among the primates, baboons and monkeys may live in 
troops, but the great apes, who can take care of them- 
selves, appear not to form groups beyond the family, and 
pass part of their hves alone. Thus these apes who are near- 
est to man show scant common^ life, and a survey of 
other animals hardly points to any universal “social in- 
sdnet.” 

To what extent ouc apdike at manlike ancestors Eved 
in compames is not clear. Different circumstances would 
breed difTctcnt habits. But komv jopims at an early stage 
somehow realized the advantages of groups for hunting 
and defense and later for a division of labor. Life in com- 
munities would foster habits of mutual dependence and 
promote the growth of social quahtics. At all events the 
trend toward some kind of association has been universal. 
The particular social forms spring from and again produce 
the character of the group — the complex of feeling and 
intelligence. They arise as well from the impacts of cn- 
STTonment, natural and human. It would be rash to ascribe 
preponderant effect to one or the other of these factors, 
since they are interdepenint. Changes in the human or 
natural elements will modify the sodal structure, and new 
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needs may pattern it anew, but die urge to maintain a 
society works on within those changing forms. 

The qtialiaes promoted through social living look to 
the satisfaction of the individual as a member of society. 
They would enhance his life by attracting the favor of his 
fellows. Then comes the wish to direct or otherwise 
influence the conduct of the social complex. Vanity and 
emulation are examples of those qualities which crave ap- 
preciation, praise, and sympathy. Upon their gratification 
the man responds with alfcctionate esteem and sympathy. 
Such qualities are part of the impulse and desire of every 
individual to exalt and express himself, a desire which 
cannot but be sodal in its fulfillment. A man does not 
talk merely to make known his thought or feeling or in- 
tendon. Usually he wishes to show the sort of man he is. 
There is feeling in the impulse w express oneself, and feel- 
ing accompanies every communication. Clearly the ur- 
gency of self-expression and die desire to impart one’s 
thoughts and feelings are among the continuities of 
history. 

Perhaps osving to some pervasive similarity both in 
physical environment and human nature, certain types of 
social organization constandy recur, especially svith re- 
spect to the excfdse of audiority in a society. Conditions 
of flight compel migrating geese to have a leader and 
keep to a ceitdn pattern while flying. Somehow the 
strongest wolf becomes the leader of the hunt. The great 
apes apparently have no leaders, and leadership is hard to 
find among primitive men. It emerges with the develop- 
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mmt of die social structure. Less pronounced in small 
primidvc groups, it reaches a harsh absoluteness in larger 
aggregates, and not merely among savages. Andent rec- 
ords of dviliaation disclose the Idng or pharaoh supreme, 
though his power necessarily finds limitations in military 
and executive requirements. Moreover assassinadon lurks, 
and revolt may overthrow the tyrant. This fairly univer- 
sal and absolute kingship includes the office of high priest, 
who has paramount authority to pbcate and move the 
god, for the cffidency of sodal organization is linked to 
gods and demons and the means of moving or restraining 
them. Everywhere ceremonies raise the king above his 
subjects and guard his royal bigb-priesdy funcdoiu. 

Kingships, tyrannies, dicutonhips have so prevailed in 
history as to lead one to regard them as an essential feature 
of the urge to maintain a sodal structure, and so as a his- 
torical continuic)'. Yet they have been broken into by 
repeated attempts to establish oilier ways of ordering a 
people dirough a ruling class or the people themselves. 
Springing &om impulses of self-assertion, this counter 
tendency has not been marked in Asiatic countries, where 
the insistence of the inchvidual b weak. It sprang to life in 
the old Greek dries, mightily proved itself in the Roman 
republic, and has persbted in England. It may foster senti- 
ments of sodal freedom and equality. 

These counter efforts may aim at democracy and repre- 
senuuve government, widi univenal suffrage as thf ir 
ideal. But hbtory seems to show, for instance in the story 
of Rome, that the more widely authority b dbtributed 
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among the people the less effectively it will be exercised. 
A frequent result is reversion to a personal autocratic lead- 
ership, in practice if not in theory. The only lasting en- 
deavor for a liberal or representative government is found 
in Great Britain and the nations springing from her. Per- 
haps Holland, Switzerland, and the Scandinavian coun- 
tries should be added. Wc in the United States, nurtured 
in this liberal tradition, do not realize tljc limited area of 
its successful operation. We regard what has taken place in 
continental Europe since the World War as deplorable 
occurrences, almost aeddents. A clearer view shows how 
unprepared and unfit for a repr«entative or liberal order 
were the Germans or the quite dissimilar Italians, not to 
mention Spain and Russia, whose incapacities for self- 
government are as different as they are insurmountable. 

It seems to be another tendency of societies to graviutc 
into classes. One may imagine tliese to have arisen in the 
obscure past through the inequabdes of individuals shown 
in diversities of temper, aptitude, and faculty, tending to 
shake down into class dbtinctions. Environment and cir- 
cumstance also have worked tiiear differentiating role. 
Part of the people may have come from elsewhere, per- 
haps brought in as slaves. A nation usually is a conglom- 
erate. The growth of spcdal characteristics in each class 
may be traced, while the origins baffle us. But in view of 
the almost universal existence of classes one hesitates to 
ascribe them to any particular diversity of circumstance 
and situation. 
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Although human qualities do not always work in har- 
mony, they all contribute to die making and undoing of 
societies. Religion, an unCuling element in the social effort, 
likewise draws upon all rides of human nature. The re- 
ligious impulse and imagination may sound in feeling, yet 
the teli^ous mind is not indifferent to other modes of 
understanding fact. A synthesis of thought and feding 
takes fonn from the man's cjqjericnce and courts the 
support of any pertinent evidence. 

Religion was mendoned with kingship. Properly 
enough, since the want of a king is related to religious 
longing. Self-reliance coma tardily to men. While the 
piimidve usa his own strength and quick peicepdoiu, he 
is beset with fear of things about him. Such baneful mo- 
tives as he feels within him he imputes to animals and 
tre« or imagines indwelling spirits. All of which, widi 
his felt need of protection, is as natural to him « the cast 
of a stone. Dberiminadon slowly brings some order to 
thb crass confusion. But die longing for aid p«sba. 
Homer’s heroa sense the help or opposition of a god at 
every step. Hopa and fcan regarding superhuman beings 
pervade all history. Man’s dependent linkage with them 
makes the rcHgious frame, whatever features the picture 
within it may take on. 

But there is more to rel^on. Man's world from the be- 
pnning b shadowed in mystery. He is always hankering 
after the veiled significance. Thb b a religious phase that 
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qtiickly turns visible things to symbols and devises alle- 
gories. Progress lies in a subdcr and generalized concep- 
tion of what is beyond sense. Among capable peoples 
thoughts of the gods unify. The gods become God. Thus 
the religious intelligence works way to an idea of divine 
order and control, whidi is never the naked creature of 
reason but is clothed and colored by feeling. Intuition, 
emotion, reverence, and sometimes love give wings of 
faith to the undentanding. The sense of God and the di- 
vine control may take shape as belief in a benevolent 
providence, which m turn may become intimately per- 
sonal in its loving care of every man and woman and 
prove the salvation of the responuve souL It was the his- 
torical office of Chriscianicy to bring to pass this revelation 
of the divine and human heart. 

It is hard to say how mudi the earhest stages of religion 
had to do with the behavior of men toward each other. 
Yet as tribal life gives rise to common interests and re- 
quires adjustments, rehgjon becomes tribal and concerns 
itself with conduct. It has regard for the social order and 
sets its sanction on proper social behavior. Only in society 
can the individual complete his nature. Likewise through 
concern for society and die i^ht conduct of its members, 
rdigion wins through to its noblest forms. 

Animal sacrifices have been a ojmmon means of pro- 
pitiating the gods. More spiritual conceptions of the divine 
bring other thoughts of reconcilement, as it is perceived 
that God desires justice rather than sacrifice. Divine favor 
rests with righteous houses. So rcL'gion and ^hics advance 
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together. Both lay stress upon motive and intent, and 
thought sets itself to distinguish die better and the rational 
from the irrational and worse. But discrimination is im- 
pressed with desire. The eager aim presents itself as a good 
reason for the act — a principle coveting impulsive, 
thoughtless acts and those of consetotrs purpose. The desire 
and die aim tend to justify the act. There is Htde inten- 
tionally wrong conduct among men, since everyone is apt 
to think his action justified. This applies only too obvi- 
ously to acts of violence m social excitement. Not is it 
far from the opinion of Socrates and Plato that no 
one does wrong knowingfyt or even from the words 
of Jesus, “Father forgive them for they know not wliat 
they do." 

But I should make anothet approach to this conclusion. 
Aim and endeavor inhere in life itself; life is endeavor. Its 
aim must be at what is felt or deemed desirable — perhaps 
mistakenly. Biologically there is no evil aim. The principle 
of endeavor, which is a mam continuity of history, brings 
a leaven of reconciliation to the opposite aims of diHerent 
individuals. The clement of endeavor, which is life, was in 
them ah. 

Thus humanity, moved by impressions of the physical 
world, turns to beliefs that are termed religious. Ethical 
discrimination proceeds. These phases of feeling and men- 
tality, though manifested in forms that change and pass, 
constitute historical continuities. 
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Tin 

The arts and crafts ate part of human conduct. They 
also arc a morality, though their aim at what is fit and ex- 
cellent may be limited to the object in hand, for the tend- 
ency of endeavor is to do its best — bring its aim to full 
attainment. This is an inherent principle of craftsmanship. 
In primitive man it produces improvement in his hand- 
made took Thcearliestpotsarecrudebutthe tendency to 
improve them irresistible: bulges arc reduced, curves per- 
fected. The pot becomes more useful, more fit, more 
pleasing to handle and look at. Very soon it will be inten- 
tionally beautified with streaks of pigment. An element of 
beauty exists in all efficiency; to make this element more 
pointed through decoration seems also an inherent and 
immortal impulse in mankind. 

The desire to moke objects beaudful becomes a dom- 
inant motive in the higher ranges of things makeablc by 
the human hand and spirit. It is the inspiration and may be 
the end and goal of die fine arts. Craftsmanship must keep 
its practical aim: an architect must bear in mind die pur- 
pose of the building. But the building may be clothed 
with ornament, and properly so long as its usefulness is 
not impaired. If it have a sjuritual purpose, this may aptly 
be carried to explicit expression, as in the sculpture and 
painted glass of a cathedral. 

Sculpture and painting, even when not serving a prac- 
tical use, hold to the prinapJe of efficiency in the presenta- 
tion of whatever may be ^ subject; that is, they keep to 
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the delineation of the subject itself, which shall not be 
overladen or obscured or defiled by distracting adorn- 
ments or accessories. This pves die work of art unity, 
power, and the final charm of achievement termed 
beauty. A hke principle marks die excellence of poetry. 
In great poetry, as in great plastic art, unity is equivalent 
to the ideal. For the ideal is unity attained by omitting 
whatever is irrelevant to the event or the feeling or the 
character to be set forth. The lyric will admit nothing im- 
pairing its pattern of tone and feeling; the drama 'vill 
reject whatever distracts attention from its compact plot; 
and broad as properly may be the epic, i c tends to keep to 
the current and temper of its narrative. These observations 
may supply also to the exceUenoe of musical composltiQtis. 

The arts are modes of significant endeavor and human 
self-expression. In their ceaseless pursuit of the fit, the effi- 
cient, the beautiful, they belong among the continuities of 
history. No need to characterize their end as the attain- 
ment of the beantifiil and good. Each of these time-hon- 
ored terms is a synthesis, transcending analysis or unsuited 
to its methods. 


DC 

The motives and endeavon whidi more espcttially 
carry out man’s intellectual nature ace still to be spoken of. 
One may place them under intellectual curiosity and the 
rationalizing ficulty. The latter is more universal. Should 
it be regarded as the tendency to rationalize or the faculty 
of rationalization? The two {dirases have much the same 



CONTINUmES IN HISTORY 45 

meaning inasmuch as miiid is altogether an activity and 
should not be divided mto faculties except for conven- 
ience of speech. It is the nature of mind to use its powers. 
Among them is reason, which tends to exert itself as part 
of mind and may be regarded dthcr as a tendency or a 
faculty. 

The rational faculty has no special topic or fund of 
knowledge, but busies itself with whatever is offered for 
its consideration. There is always a content of knowledge 
in the mind, with which the rational faculty may compare 
what is freshly presented. But if the fund of knowledge is 
inapplicable, inactive, or forgotten, the rational faculty 
may lack data for a sound comparison or fondly disregard 
whatever checks its course. Hence often in the crude and 
ignorant past, or the crude and ignorant present, the hu- 
man tendency to formulate, explain, or rationaliae has sec 
itself to vindicate and justify rices and practices and hoary 
acceptances that are ripe for the discard. It has frequently 
sought to rationalize phantasies rgected by other modes 
of grasping or constructing fact, and the rationalization 
may be more absurd than the custom or acceptance itself. 
The logical process does not guarantee a reasonable result. 

But rationalization may be the most valid of all intel- 
lectual operations. It is not easy to go beyond the conclu- 
sions of rational consideration when it reviews the work 
of other human faculties or virtues or prcdilectiom and 
criticizes their methods or results. Rational consideration 
also seeks to bring its thinking to some ultimate conclu- 
sion, and, though no topu belongs to it especially, ft has 
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an object peculiar to itself, even that end or quality of ulti- 
mate conclusion which is reason’s goal. The entire history 
of philosophy is an illustration of the endeavor for ulti- 
mate conclusions. When the conclusion relates to being, 
rational consideration may be called metaphysics, or 
theology when the conclusion relates to God. When the 
conclusion concerns observation of the natural world or 
human conduct or social rdUdorn, rational consideration 
in each case might dub itself the philosophy of the matter. 

Ultimate rational consideration, which may be called 
philosophy, follows the changing times. It applies itself to 
the chief intellectual interest of one age and then turns to 
some other preoccupation, representing the absorption of 
a later epoch. This succession of intellectual interests £11$ 
out the history of thought. The rationalizing faculty con- 
structs the forms in whidi the topics arc rationally appre- 
hended Of undentood. Such forms or categories will 
change or become outmoded with the passing of intel- 
lectual emphasis from one topic to another, but rational 
consideration continues to function on and on. It discloses 
the overlappings of thought and feeling from one genera- 
tion to another, demonstrates their sequential or causal 
lineage, and even makes their succession appear as part 
and parcel of its own continuous activity. The intellectual 
impulse to rationalize is as immortal as Ac bulkier urge to 
build societies. 

Extremely vanegated is tiic panorama of intellectual 
interest and emphasis to which rational consideration has 
been draviTi from age to age. Tlie early Greek philoso- 
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phcfj, for examph, set iheitaelves to construct a rationjl 
scheme for their perceptive iindcntanding of the external 
world. After them Socrates b^an the dialectic scrutiny of 
words and concepts, a matter previously ignored. Plato, 
proceeding further, concludes that ultimate reahty dwells 
in the ideas of the mind. The Stoics and Epicureans shift 
the interest and effort to human values and conduct. Then, 
with the faltering of human self-reliance, reason seeks re- 
assurance &om the religious mtuitions of mortal need. 
Passing through the meuphysia of Nco-Platonism, it 
absorbs the alluring phases of Greco-Oriental thought. 
And when the Mediterranean world turns to Christianity, 
the insistent philosophic mind undertakes the rational 
formulation of the l^eh. This cask advances through the 
medieval centuries to dte ftnal achievement of the Smma 
theohgiae. From devotion to theology rational considera- 
tion has gained religious fwling. and with this moving aid 
has built cathedrals, has stamped its thought of God and 
man on sculpture and painted glass, and expressed itself in 
the plan and conclusion of Dante’s medieval CommeJia 
and Milton’s Protestant epics. 

Li the fifteenth and sixteenth oenturfes the physical 
world knocked mote loudly upon minds previously ad- 
dicted to reasoning on divine salvation. Geographical dis- 
coveries roused bolder thoughts, while a renewed if not 
novel impulse to observe and study nature thrcatcued 
reliance on authority. As methodical observation fought 
its way to recognition, rational consideration — that is, 
philosophy — began to shift its view and refashion its 
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categories to a more genial rcc^don of observed phe- 
nomena. Thereupon appeared the loose but ambitious 
systems of the South Italians Telesio and Bnmo and the 
Englishman Bacon. As the decades pass, the results of 
methodical observation arc evinced in the quickened 
progress of astronomy, phyrics, and biology. In a century 
or two natural science becomes a dominant practical as 
well as intellectual interest. At the present time the prob- 
lem pressing most urgently upon dtc considering mind is 
that of the consistency and certainty of this very body of 
scientific knowledge which has been gained through sys- 
tematic observation of the natural world. There are also 
prickly quesrions as to the validity of the more promiscu- 
ously gathered mass of data concerning human rdadons 
in societies. By stoudy setting itself to these matters ra- 
donal consideradon carries on its task and proves again 
that the will to radonalize and reach uldmate conclusions 
is an immortal lustorical continuity. 

X 

The search for knowledge dirough observadon has been 
more fitful than die indinadon to radonalize whatever 
presses on the mind. All peoples wish to know how to 
make things and equip thdr lives profitably. A respectable 
accumuladon of practical knowledge has more than once 
resulted. Curiosity passes for a mammalian insdna and b 
umversal among mankind. Nercrtheless dbintcrested and 
insistent intellectual curiority b &t from common. Occa- 
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sionally it seems to follow upon the practical efiort to 
know, as an ambient flame of unexpended energy. It 
sprang to action among those same Ionian philosophers 
who followed "natural philosophy" in the old-fashioncd 
sense. Its broken story appears ever and anon as the con- 
verse of rational consideration, which in Hellenic and 
medieval times ever tended to paralyTc any effective im- 
pulse to observe nature. This impulse did not enter the 
mentality of Socrates, and, while Plato was profoundly 
interested in the cosmos, his intellectual home was the 
realm of reason. But Aristotle was an observer of nature 
and a great zotilogisc. A like interest touched some ofhis 
disciples, although the tendencies of the time were 
strongly set toward ethia. Yet the following decades 
brou^t a marked advance in mathematics and astro* 
nomical science, while physiological investigations in 
Alexandria and other docs added much to the knowledge 
of the human body. From Alexandrian doctors, as well as 
from the Hippociacfcs ptccedltng them, a sound medical 
tradition carried across the centuries to Galen, himself a 
remarkable experimenter working in the second century 
A J>. But soon curiosity as to the actual facts of nature was 
swamped by theology and io passion for allegory. Obser- 
vation may be said to have slumbered till Roger Bacon 
and others awakened it to a f^sc dassm in the thirteenth 
century. Later, as wc have noted, its sun broke through 
and evoked an ardent and methodical investigation of 
nature, including man, whkii was destined to produce the 
cluster o£ sciences marking our own time. 
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On the whole, the acute and dfative observation of 
nature has been confined to European peoples and their 
progeny. It has not flourished in Africa or Asia, not even 
in India, where tadonal conridcradon has always had its 
home. Only Japan has nimbly adopt«l the science of the 
West. One may therefore doubt whether the record war- 
rants our placing intellectual curiosity or its products 
among the unfailing contmuidcs of history. The scientific 
examination of human society is more recent and has but 
the promise of a child still sul^cct to the round of infantile 
diseases. Let us not forget, however, that life itself is pur- 
pose and endeavor, whether its inlterent aimfulness be 
dumb or conscious and articulate. Intellectual curiosity is 
one of its lofnest manifestations and therefore has its roots 
in that which is immortal. 


XI 

Tlic evolutionary processes resulting in a diversity of 
organisms and the emergence of mental qualities seem to 
catty purpose. Such purpcFSe, whether or not conceived 
as an antecedent cause, u a directive influence within the 
active scheme of things and possibly may look to a growth 
of mind beyond the range of physical ingredients. Sequen- 
tial dependence throughout the evolution of die more 
complex from, the simpler organic forms, as well as the 
interdependence holding among contemporary o^anisms, 
bears a loose analogy to die order of man’s physiological 
and psydiic functions, widi die animal propensities the 
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earlier. The range of human faculties from the violent to 
the more rational follows the sequence of evolution and 
indeed its immanent purpose. All seems to point to the 
eventual supremacy of ^osc faculties which regard the 
welfare of the individual as a member of society. To this 
end the mind may Join with its “nobler reason” to restrain 
its “fury,” those animalities whidi have been so apt to 
press craft and ingcnuicy to th«r service.^ 

Through the past history of man the mind has not been 
innocent. Yet it has been and still is the home of penua- 
sion and good thought. Its saving function b to bring to 
dominance the thoughts and feelings which its best con- 
sideration may accept It will thus contribute breadth and 
balance to the action of its more specific phases. Its total 
insight and vision will enlighten the faculties working to 
reform or overthrow soaedes, enabling them to weigh 
the respective advantages of custom and innovation; will 
help to fashion \vays of conduct and guide the straining of 
religious need; Avill pardcipatc in craftsmanship and artistic 
creation, promoting love of the true, the beautiful, and 
good. And its all-cmbradng reasonableness will advise 
the intellectual faculties of rational consideration and 
scientific curiosity and unify ihrir quest of knowledge. 
By thus bringing the action of its various phases under 
the sovereignty of their united wisdom — their “nobler 
reason,” if one will — the mind attains a peace and con- 
cord of Its own, in harmony with the purpose immanent 
in the evolutionary process. 

» “Ytt with my nobict teaioii ’gamt my fury ijo I Uke pan.” The Tempest 
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The Chosen SelJ 


T he cosmos and the human self present them- 
selves as contrasted though, as we hope, friendly 
opposites. These royal mysteries arc the mind’s ultimate 
concern. The cosmos has been thoughtfully considered as 
a whole; it has been regarded as amenable to rational 
thinking and as somehow guided and controlled. More 
fruitfully, perhaps, bits of it have been investigated piece 
by piece, with recognition of the rclatedness of parts, 
diough the toots of things arc hidden. The mystery of the 
self has hitherto proved impregnable to direct attack. No 
analysis has penetrated the unity of the first person singu- 
lar: I think. Ever chang^g, yet always identical, the I is 
still untHnkable, Baffled questioners have been driven to 
say, There is no self. But human thought and conduct 
seem to imply its existence and indicate its character. It 
abides as a conviction of consciousness and may be of use 
in explaining human omduct. What is the self but the 
very man, whose action or resolve or sustained thought 
looks to some answering profit or the fulfiUment of a 
norm reflecting his own nature; 

Acts issue from the doer, and thought reflects die 
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of men were fashioned and set in lustful bodies, yet with 
power to master their bodies* violence and lead righteous 
lives. 

Following suggesdons from Aristotle and the Tiinaeiu. 
I propose to draw from Ac systems of philosophers and 
seers examples of the relation of dieir conceptions of the 
univenc, or of God and man, to their more specific 
thought of the human soul or self- A cosmic system will 
be in the image of its maker. The conception of man will 
conform to its general scheme. Conversely, a compelling 
consciousness of self will affect cosmic thoughts. This is 
marked in the emotional and wishful thinking of the re- 
ligious seer seeking to form a responsive scheme of God 
and die soul. Cosmic systems differ in egocentridty and 
apparent objeedvity. In the objective thought of Plato 
and Aristotle men’s souls are clearly part of the cosmos. 
The egocentridty of the Indian Upanishads seems to hang 
the universal absolute around man’s absolute sdf. But 
views of Self and cosmos will always work upon each 
odier. Neither is fully independent. 

The factor of choice is present in the construction of 
both cosmos and self. It has already proved itself in fixbg 
upon these objects of thought, and continues to operate 
through the nund’s adhering to them instead of wander- 
ing to other things. In the construction of the self it lays 
stress on qualities regarded as best, less obviously, and yet 
penistently, choice affects the structure of the cosmos, or 
at least the power moving it What is it that approves and 
chooses? A complete answer n^jit solve the problem of 
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thinJccr. Even where tfjcre is no intended self-disclosure 
in the act and the spoken thot^t is concerned with outer 
objects, something of die man is revealed. Heroic conduct 
is an expression of the hao — as when a man, disabled 
in struggling through Antarctic snow, turns away from 
his companions to certain death in the storm to give them 
a better chance; or AduUcs avenges Patroclus, knowing 
that his own death must follow. Since such resolve and 
action carry the press of feeling and character, they dis- 
dosc the man. On die other hand, a course of conduct 
aifects the doer, directs die growth of self. Everyone issues 
from die womb with a certain equipment of potential 
faculties pointing to some line of conduct or province of 
action likely to be taken up, whidi in the event will tend 
to fashion the self or character. 

More explidcly, the mind is murored in some broad 
scheme of thinking, like the Aristotelian cosmos: in the 
middle the Earth, widi heavy terrestrial things naturally 
seeking its center, while just as naturally fiames rise up- 
wards. In the heavens around the Earth the incorruptible 
planets, stan, and sun revolve, eadi fixed in a rigid drclc, 
die outermost drdc moved by the All-mover. This 
scheme, wKch W'on the approval of twenty centuries, 
reflects die mind diat constructed it. A different mind 
appears in the genially imagined cosmos ofPIato’s Timofni: 
die universe was framed by a creator who through that 
goodness which knows no grudge sought to make it in 
his own image good and bcaudftj. He made its soul to be 
the body’s sovere^n. He made gods by whom the souls 
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of men were fashioned and set in lustful bodies, yet with 
power to master their bodies’ wolcnce and lead righteous 
hves. 

Following suggestions from Aristotle and the Timaetu, 
I propose to draw from the systems of philosophers and 
seers examples of the rdadon of their conceptions of the 
universe, or of God and man, to their more spedflc 
thought of the human soul or self. A cosmic system will 
be in the image of its maker. The conception of man will 
conform to its general scheme. Conversdy, a compelling 
consciousness of self will afiect cosmic thoughts. This is 
marked in the emotional and wishful thinking of the re- 
ligious seer seeking to form a responsive scheme of God 
and the soul Cosmic systems difrer in egocentiidty and 
apparent objectivity. In the objective thought of Plato 
and Aristode men’s souls are clearly part of the cosmos. 
The egocentridty of the Indian Upanishads seems to hang 
the universal absolute around man’s absolute self But 
views of self and cosmos will always work upon each 
odier. Neither is fully indq)cndcnt. 

Hie factor of choice is present in the construction of 
both cosmos and self. It has already proved itself in fixing 
upon diese objects of thought, and continues to operate 
through the mind’s adhering to them instead of wander- 
ing to other things. In die construction of die self it lays 
stress on qualities regarded as best. Less obviously, and yet 
persistendy, choice afiecis the structare of die cosmos, or 
at least the power moving it. "What is it that approves and 
diooscs? A complete answer might solve the problem of 
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the self. Crudely speaking, the approving and choosing 
agent seems to be a comprehensive self-consciousness of 
pte and the world, or rather of mc-in-the-world. Such a 
self-consciousness should select the most broadly coQrdi- 
nating elements of life and bang. 

Approval and choice inhered in Plato’s thinkmg. His 
thoughts of man as well as of the cosmos issued from his 
conviedon. of the primordial reality and creative power 
of mind. It was mind that from the chaos of matter first 
created the cosmos, which is order. As order and as the 
creation of mind the cosmos is both spiritual and real. 
It is an unfailing aeativc process possesed of power. 
Through it human souls were formed and provided 
vdth bodies as materials upon which the spiritual order 
works. Bodies are powerless in themselves and have only 
derivative tcality and truth. The creator was good and 
sou^t to make the cosmos good. But the cosmos was in- 
capable of perfection because of its physical elements. The 
cosmos or created soul of the world could not completely 
triumph over material recalcitrancy, which is avayKij. 
Likewise human souls, set in bodies, cannot completely 
triumph over the lusts in which they are entangled, at 
least while the connection lasts. 

The soul of the world is not sheer tniiid or reason; nor 
is the soul of man. Love and desire — eros — arc of the 
nature of both. Human soub have feelings, impulses, and 
desires which, though partly impelled by the body, are 
capable of being tempered and infused with the higher 
qualities of mind and reason. Issuing from the cosmic 
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process, the soul shares its total psychic nature. Eros may 
be the chief mover of the soul’s activities; it is the principle 
of selective striving, which brings out die soul’s nobler 
faculrics, and dears them of temporal dross. 

The soul’s goodness lies in maintdning the supremacy 
of its attributes of mind and reason, through which it 
shares in the truth and reality of the cosmos.^ This is at 
once its choice of tlie best and its cosmic reconcilement. 
The soul’s entangled qualities are not to be expunged or 
nullified, any more than Avdyitij can be eliminated from 
the cosmos. To keep them in proper subjection is the 
soul’s disdpline. Its best faculty is broad and instructed 
wisdom which will consider all elements of human life. 
There can be no higher wisdom than to know oneself, as 
the Oracle commands.* TTie directing power of the cos- 
mos is not unfeeling nor unmindful of righteous men 
here and hercafrer. "Vi^atever befalb them worla for their 
good, and further happiness awaits them after the soul’s 
separation from the body whereby it may reach a better 
knowledge of goodness and truth.* The soul is immortal 
so far as it shares in eternal spiritual realities. 

Plato’s psychology is no more egocentric than his whole 
philosophy. His soul’s immortality coiJd not be the su- 
preme end with one so taken with the power of universal 

^ Obvious analogies lilusttace (be Junship between msA and the cosmos. 
The Tutues of icdiv^ual and ocy aee the same Justice and teoipetance consist 
in the due functioning of the quaLnes bodi of individuali and groups, and re- 
Bcct the order of the eosmot whertra do eletxaene shali overstep its bounds. 
Analogies between human conduct and unisld processes were cunest with 
Pbto’i predecessors. 

' PhatJrut, 229 E. 

t Repuhlie, 61} A and 614 A £ 
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spiritual validities. Moreover it fell in with his philosophy 
and the universal quality of the elements making up the 
human soul that Plato attempted no definition of that • 
utter paradox which combined the dialectic dilemmas of 
each and all its parts. Had any dialogue ever unraveled its 
particular dialectic puzzle? But Plato left no doubt of what 
he knew the Self was not, making it dear in Socrates’ 
reply to Crito’s question, “In what way shall we bury 
you?” 

“In any way you like: but you must get hold of me, and 
take care that I do not nm away from you.” 

“Then he turned to us and added with a smile: ‘1 cannot 
make Crito believe that \ am the same Socrates who have 
been talking and conducting the argument; he fancies I 
am the other Socrates whom he will soon see a dead body 
— and he asks how shall he bury met And though t have 
spoken many words in die endeavour to show that when 
I have drunk die poison 1 shall leave you and go to the 
joys of the blessed.’ ” 

Although emphasizing the more disentangled and com- 
pletely spiritual attributes of the soul, Plato did not shut 
out the violent impulses of boddy passion- Stoicism, how- 
ever, especially in its first streoaousness, was more exclu- 
sive. Zeno and Chrysippus found in reason not merely the 
soul’s highest quality but its essential nature. This convic- 
tion springing &om predilection and accordant choice 
was a moving factor in the Stmc scheme of the uiuvene 
and man. The chief Stoical interest was ethics, centered 
upon man’s attainment ofhis good, which lay in content- 

.•h 
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mcnt and an unshatcable peace of mind based upon rea- 
son. Only that can be a good which accords with his 
essentially reasoning nature. But human reason is part of 
the divine reason constituting universal law. Hence only 
that can be a good for man wrhich flows from his reason 
acting in harmony with the divine reason of the universe. 
The will so to act is virtue, man's chief if not sole good. 
Herein is his contentment and refuge against life's storms 
as well as lures, which make up the motley mass of things 
indifferent to the Stoic sage. 

Stoicism passed on from the austerities of Zeno through 
the eager reasonings of Chrysippus and the devoutness of 
Cleanthes. It had laid aside much of its logical priggishness 
before entering the virile atmosphere of Rome, there to 
become the pillar of republican virtue and liberty. Bodily 
health and innocent enjoyments were accepted as condi- 
tional goods; social duties were recognized, and, touched 
with the cosmopolitanism of the time. Stoicism asserted 
the common brotherhood of man. Yet its reasonings up- 
held its central conviction that man's veritable nature 
is one with his beatitude, set in a virmous will which 
knows itself part of the righteous will and law of God. 
The Stoic soul was a choice and a struggle to attain the 
chosen state, like the Platonic, but with more positive 
rqection of all else. 

For convenience I have spoken of Stoicism before turn- 
ing to Aristotle’s comprehensive biological treatment of 
souls, or grouped attributes, of man. In his scheme plants, 
animals, and men show successive groups of activities 
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called "souls,” distinguished as notritivc, sensitive, and 
intcUccwal ot rational. The nutritive is common to all 
organbms; the sensitive belongs to animals, the rational 
to man alone. Thus the more general underlies that which 
has emerged more specifically. Aristotle perceived a con- 
tinuous progression from the scant life of die lowest plants 
to those living more abundantly, such as arc almost ani- 
mals; and so on through die sense-life of animals to the 
full scciutivc and. rational lift of man. 

Have these souls attributes unshared by matterf For the 
nutritive and sensitive soul the answer is in the negative, 
since matter is the material of their actions. Yet they have 
an end or form; — of didr ownt A living body is a body 
with a soul, which is its form in Aristotelian phrase. Thus 
die soul or souls may be die realization or actuality (as 
contrasted with potentiality) of the body — Its 
At least tlus is true of the nutritive and sensitive souls. But 
that soul, or mental attribute, which is thought b not a 
form of the body, and may exbt indcpctidcnily of matter. 
Dividing reason into passive and active, he finds in the 
former the material images of thought. These arc used by 
the active reason, which b an actuality independent of 
matter and capable of surviving the body’s dissolution — 
at least, according to some statements of the Master. 

Souls with. Aristotle seem to represent the acluevcd 
form and actuality ofhuman nature. His broadly biologi- 
cal discussion moves on from die organic life of plants and 
animals to the activities of man. There b no break, unless 

the active reason be taken as di&reni from the rest. At all 
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events, trailing a grand brcaddi of comideration, Aris- 
totle’s thought of the soul, or human nature actualized, 
establishes reason as the supreme attribute. His scheme by- 
no means lacks the quality of choitr. 


Aristotle’s psychology has afhnity svith the modem sci- 
ences dealing with organisms. He would have accepted 
evolution, though perhaps with some logical catchings of 
the brcadi. And how sympathetically other Greeks svotild 
have regarded evolution is suggested by the saying of 
Anasdmandec (however he meant it) that man was some- 
thing like a fish in the beginning. So it is again convenient 
to disregard chronology and sec how the psyche fares in 
the evolutionary view ofo^anic namre. Biologists accept 
evolution though uncertain as to its method or nature. 
Thar a temporal succession of organisms has come into 
existence on the earth is proved by the field sciences of 
geology and paleontology. Another kind of investigation 
offers suggestions of vestigul recapitulation of ancestral 
forms in the embryos of later species. As to how evolution 
works, there is the well-buttressed theory of natural selec- 
tion, taken in connection with the effect of environment 
on all organisms and the universal fact that members of 
every species differ within certain limits. From the labora- 
tory genetics gives its evidence of variations in the genes 
causing modifications in die ^uit. 

There is considerable evidence as to the general courses 
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by wHch plants and aninuU have ttachcd their present 
physical and psycliical cfTidcncy. The ps)'chic elements 
arc at first so rudimentary and diflicult to trace that atten- 
tion is held perforce by the succession of forms adapted to 
the better exercise of phyacal cnerg)'. But through the 
tertiary period, say from the advent of nummals, the 
growdi of brain becomes of manifest imporunce for 
the animal’s welfare. Bodily strength and efficiency arc 
needed, but it is rather their purposeful direction by the 
brain and nervous system that seems to quicken cs'oloQoii. 

Growth of brain has been the physical accompaniment 
of the advance in intelligence and emotional sensitiveness 
ftom apes to man. There has been no increase in strength 
or general agility, but a serviceable development of the 
hand and sensory system. Looking into the contents of 
man’s psy^diic nature and consciousness, we End them 
marvelously cumulative. No element of the mammalian 
character has been lost. There is still the full round of appe- 
tite, lusr, proneness to rage and passion. But a higher level 
of feeling has been added, connect with perception and 
memory and touched with intelligence. So we rise to the 
mental and ntional trtits in which other animals have but 
rudimentary share. Informed by feeling and sense percep- 
tion, they fulfill their office of discrimination with varying 
effectiveness and bring some order to die omnium gatherum 
of the human psyche. Consciousness becomes a realization 
of self and the contrasted outer world, and seems to be the 
medium of this rational ordering. There may mult a 
chosen self, which recogniars and accepts the rule of reason 
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and perceives the value of beneficent sodal impulses. 
The self may be moulded and fashioned by the man’s 
total coordinated expeiicnce and wisdom. 

Evolution contains no principle pointing to a self or 
soul or mind capable of living after the body ceases to 
function. It cannot see beyond die dissolution and re- 
combination of elements no longer working as an organ- 
ism. Knowing nothing of a God at the beginning, it finds 
no basis for an Immortal mind or soul emerging from the 
human end of the process. Every historical conception of 
self has emerged from a consonant view of the cosmos. 
An immortal soul needs a God oc an Absolute behind it, 
as will appear in the contrast between the Brahmanism of 
the Upanishads and Buddhism, the rebel child. Holding 
to a universal Absolute, Brahmanism saw in man a cor- 
relative Absolute, the Atman; but Buddhism r^ected 
both together. 


Plato rgected no element that might be brought to 
subordination in the human soul, and Aristode welcomed 
them all to his biological kingdom as evolution does to- 
day. Quite different arc those pardy religious systems 
which rgect much of the world and human nature as 
dangerous or actually cviL Yet they have this in common 
with the rest, that the conception of man always falls in 
with their scheme of the world and God. 

The degree of interest taken in die cosmos and its phe- 
nomena suggests a general line of cleavage. 'Where th«e 
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matters are objects of keen intelkctual curiosity, as widt 
the Greeks, the world is an object of supreme interest, and 
every element of human nature is rccognircd. There is no 
impheadon that the passionate animal impulses are evil, 
since they are part of the scheme and may be ordered and 
made use of. On the other band, slight intdlectual interest 
in the surrounding world leads to a disparagement of nat- 
ural phenomena and disapproval of the human qualides 
that are stirred by things of sense. This is shown in the 
history of Indian thought. Again, diough the early Chris- 
tians had no dislike for things of sense, they bad won such 
hold on life eternal that this world’s affairs no longer sig- 
nified. The present Ufe was but asojoumiag — iropeodo; 
and as temporal entanglements were apt to divert die soul 
&om its true aim, they were dangerous and evil. U was 
safer to renounce the world. To become a monk or 
anchorite w'as a logical course for men and women who 
clung to eternal life and a God of punishment as well as 
love, in whom was anchored dieir salvation. 

In Brahmanism and Buddhism the principle of world- 
renunciation was rooted in temperamental and philo- 
sophical aversion rather than in any looked-for eternal 
life.TotheIndian temper Me seemed a round of pain and 
suffering, carried on remorselessly by the cver-recutting 
dead) entailed by accepted doctrines of transmigration. 
Emancipation from rebirth was the goal of both systems. 
In Brahmanism the Absolute and the Self united with it 
were attainable by cessation from desire*. "He who is with- 
out desire is himself his own desire — he is Brahman.” 
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For the cnundpatcd sage there is after death no conscious- 
ness, with its rcsdess notions of duality. 

Buddhism, although a metaphysical and psychological 
revolution, seems to us westerners to follow the same path 
to the same goah There is no Absolute and no substantial 
and enduring self, hut only causation and consequence. 
From knowledge of this principle and the realization 
that all individual life is suftering, Gotama was loosed 
&om the craving which b sorrow and entails rebirth. He 
thus became the Buddha. Ignorance is the cause of human 
misery; knowledge brings dehverancc. Through the com- 
plete destruction of desire no soul is released, for none 
cdsted; but a painful chain of causation is severed. Love 
and devotion to the Buddha made this pitOess system a 
religion. Brahmanism, in accoidanw with its principles, 
constructed an absolute human self; Buddhism in accord- 
ance with its principles, made a selfless self — an unsub- 
stantial eddy in causadon s stream. 


IT 

The Christian Gospel held no metaphysics. It was alto- 
gether a religion; its smgle theme was man’s reladonship 
to God. Jesus’ life was hdd in his reladonship to the 
Rther. Human rdadoos and dudes likewise find their 
source in the relationship of all believers to God: “Ye are 
sons of a Father and therefore brethren.” Creator omnium 
is indeed the Christian God. More intimately He is a 
Fadrer to hii children, with all &e support and love and 
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care implied. The Chriitiaa sold* costs substantially; but 
it is hdd in die divine relationship; its Itfe consists in ful- 
fillment of its relationship to God. Such seems die kernel 
of the utterances of the two most creative minds of die 
apostolic and patristic church, Paul and Augustine. With 
Paul the relationship is fervendy in and through Christ 
Augustine realiies that only tluough "the mediator of 
God and men, the man Christ Jesus" can man reach that 
thought and love of God which saves.® But he is mote apt 
than Paul to turn dircedy ad Daim whose will it is dial die 
Christian soul should seek him. “Fedsti nos ad te ct in- 
quictum est cor nostrum donee tequicscat in tc" are the 
most frequently quoted words of any Christian saint, un- 
less perhaps the other clinching statement: "Deum et 
animam sciic cupio. Nihil ne plus? Nihil omnino."* 
However much the mind may follow inborn tenden- 
dcs, whatever makes the constant topic of its thought 
affects the manner and points the direction of its growth. 
A dominant group of convictions and intertsts penisting 
through generations will produce minds of definite char- 
acter. Such was the effect of the Christian faith. Through 
its passionate conceptions of God and die soul, it created 
qualities, even faculcia, in bdievers. Its formative influ- 
ence can be traced from its first Gospel fervor, on through 
dogmatic constructions, till it becomes the moving energy 
of Augustine’s emotionalized intellectual genius; then on- 
ward to its spiritual ordering of society and die heights of 

< I UK tbe wurd "lour I00KI7. without •tiempdoa a A-finM/in , 

* Dr rinutt Dri xi. a. 
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its exprcssional power m die Middle Ages. Conversely, 
the Faith reached a fuller round of application and gained 
in human feeling through the acdon of faculties respond- 
ing to its influence. One may distinguish intellectual and 
emotional phases without underrating their constant effect 
upon each other and their frequently united action. 

Since acceptable rational statement was a first necessity 
in a world of quick-witted pagans, die early Fathcn 
through fierce disputes and violent disclaimers pressed on 
to an articulate formulation of the Faith substantially in 
current terms of Hellenistic philosophy and Roman law. 
Thus the Nicene creed was made, buttressed upon rational 
supports and the efficient organhtation of the Catholic 
Church, the sole vehicle of true and saving behef. 
Dogmatic formulation and the Church suited men’s 
minds and tended to fix them in a certain groove. The 
Middle Ages appropriated and mastered the patristic 
formulation and made it into a comprehensive system 
which took final form in the ^Mwima thtohgiae of Aquinas. 
Constant occupation with theology moulded the me- 
dieval intellect, which was little interested in die natural 
world. 

The emotional growth of the Christian soul conformed 
to its understanding of the Faidi. The poles were love and 
fear: the love of God and Christ and Mary; the fear of 
hell, with anxious misgivings as to the world. The medi- 
eval mind clung to the suffeiing Christ and Mary’s inter- 
ceding pity which saved so many souls from her Son s 
righteous condemnation in the Day of Judgment Ft was 
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obsessed -mth a fear wUch harked back to the Saviour’s 
denunciations and drew added horror from writings of 
Pope Gregory the Great. ’This terror wormed itself into 
Ae nooks and crannies of daily life. Often smoAeted by 
the brute violence of men, it struck back in times of de- 
fat and drove the wretch to grovel in ashes in Ae hour 
ot deaA. Fear of Ac world, often intensifying to hatred, 
was it3 creature. 


In varying degrees Ae intcUectnal faculty of reason 
prommd Ae energy and eitptession of Christian emo- 
tion. Tins gaAets to a torrent in St. Bernard. His passion- 
ate namre was focussed in his love of God and hatred of 
whatever Arratened a soul’s salvation. His hatted is as 
. tender, pitying. Both give 

rts“forf, aT'" Yefhe 

ould love Hun wiAout stint ot measure. WeB reasoned 
wWrtTnT””" of Aat love 

tejmg that he ^ot hve ofhimself, man begins to love 

Tni W a‘°™ My God 

loved and man loves himself only for God’s sake 

ing. and vet U penonal and quiver- 

lovi of Ae Chns't^S”^ ‘“VC of Ae Chtist-man to 

I. jas ^cn. wiA Frands of AsAi. He was not a 
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reasoning being. Sheer love made him an incarnation of 
the Christ-life upon earth. He was JiUeJ with the love of 
Jesus; and as Jesus loved all men, so did Frands, and all 
God’s creatures too, even sudi elements as fire and water, 
calling them brothers. Rancor and hatred foimd no place 
in one who did not hate even heretics or the prelates who 
set themselves against the utter love which was Christ’s 
gospel. He approached them through love of sawrta clreJi- 
erftia and the humility of Jesus. He was not learned nor a 
theologian, but a joyful lover always. Joy and love in- 
spired and peopled his unagination. It would be hard to 
deny that Francis' soul was made and fashioned by the 
love of God. 


V 

Love of God inspired the passionate thought and yearn- 
ing of the Christian vita ctmtempfativa. Quite as moving 
was the fear of hell that prompted the rejection of the 
world, and the temper which abhorred its lusts or intel- 
lectually despised them. The former is exemplified in 
St. Peter Damiani, who in eleventh century Italy would 
gladly have lived the hermit Efc with its passionate rejec- 
tions, its austerities and flagellations, and its joy in the 
“gift of tears” crowrung the hermit’s Jove of God and 
sense of his own vileness. Damiani’s writings are outcries 
against the reeking corrapdoa of clergy and laity alike. 
Alas! Pope Hddebrand kept dragging him through it, to 
his sorrow and the peril of his soul. Well he knew that 
“whoever would reach perfection should keep within the 
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doistcr of lis seclusion, chcrisli spiritml leisure and shud- 
der at travening the world as if he were about to plmtge 
into a sea of blood. For the world is so filthy with vices 
ta any holy ^d is befouled even by thinking about it.” 
Mote tolerandy. he can admit that “many arc the ways to 
Go 4 but among them is no path so sure, so free from ob- 
»el« [as the hermit life] . . . „hid. 
for sm and privates the virmes pleasing to God." • 

Fear of the world and desire to perfect the soul for 
I». marry a Uyman and many a distinguished 
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anguished from the intellectual appropriation of the 
Faith. Yet the two join in the supreme creations of the 
medieval genius — the structure and ornamentation of 
cathedrals and the form and contents of the Divina Com- 
tneJia. Their scholastic union is sanctioned by the major 
arguments of Aquinas’ Summa iheologiae, which do not 
fail to recognize the office of the Christian emotions in 
the Faith that saved through the heart’s devotion as well 
as the mind’s enlightenment. 

The system of Thomas is whole and complete, embrac- 
ing God and the human soul with the rest of the creature 
world. God is perfect being and the supreme good, im- 
material. eternal, infinite. In Him are the prototype 
forms of all things. Creation is an emanation or going 
out from this universal exemplar and cause. The soul is 
incorporeal and incofropdbJe, unmixed with body and 
yet the body’s form and consummation. While in the 
body the soul has appetites and desires inclining it to 
what ic perceives through the bodily senses and to 
what it knows through the intellect. The irascible and 
concupiscent appetites make up the former inclination, 
while the latter acts through rational knowledge as dis- 
criminating and determining wilL Working through its 
selection of ways and means and secondary goods, the 
will directs itself toward the soul’s final end, which is 
beatitude. 

God loves all existences passionlessly, and in one and 
the same act of will; but as His love creates goodness. 
He may be said to love the better things the more. Man s 
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love does not create goodness, but is drawn by it. All 
is from God, and that whidi seems most freely be- 
stowed is grace, the divine influence disposing the intelli- 
gence and will toward good. Faith comes through grace 
and is formed and completed in Caritas — Jides fomata. 
The perfection of man’s intellectual nature is not simply 
knowing, but must be joined to the will directed toward 
God in Caritas. Perfect beatitude rests on both love and 
knowledge. 

VI 


A number of instances from Greece, India, and the 
Christian Middle Ages have been given of somewhat an- 
thropomorphic cosmologies and conceptions formed 
analogously of a human self or soul. Approval and choice 
affected these constructions of the wishful mind. A more 
difEcult task would be to trace like influences and connec- 
tions in modem philosophies and religious thinking. I am 
to it. The cosmos has become an essentially 
boundless universe. The agency of choice and approval is 
analogy with human nature has van- 
ished. Today man’s self or soul not merely resbts analy- 
sis as of old but tends to di^tegrate into process and 
behavior seems true in science and philosophy. In 

rcLgiousbehefasoulsdU lurks, with its immortality sUp- 

pmg from it. ^ ^ 


So UWdon the cosmi: e„d of my comparison, and no 
mote tW hetetofote do I propose any direct assirjt upon 

the proHem of the self. I meanro foUow a trail which odn 
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be of my own stepping, and yet one possibly pointed to 
by the intellectual tendencies of our time. You cannot lift 
younelf out of the ocean by yoor bootstraps nor disen- 
tangle your mind from current thought. None can escape 
today from the mental meshes of process and evolution. 
Nothing is isolated or in and of itself alone. Everything 
rises from an infinitude of antecedents and concomitants. 
There is no sudden event or newly formed creation. Yet 
there is continual innovation. No present repeats its past. 
An immanent creativity, or energy of change, works in 
the inorganic masses of earth, sun, and universe. Perhaps 
those masses may be justene^. In organisms energy has 
become what we call life, finding it more pointed and 
articulate than the energy of the rocks. In ^e geologic 
series of evolving forms the passing members evidently 
were alive, which may not justify our saying that the evo- 
lutionary process is alive. There seems an infinitude of 
factors; yet in their operation some of us recognize a 
purpose. At all events the evolutionary process has its 
pointings. For the later organisms possess faculties not 
appearing in the earlier and exhibit a greater range of 
conduct. 

There are three major impulses in plants and animals, — 
feeding, propagation, and an instinctive avoidance of in- 
jury and pursuit of a favorable environment. These may 
be placed under some general principle of organic action 
like that of urge and relief. The universal drive for food is 
obvious. Propagation appeaa as the natural end and often 
final act of plants and many animals. A plant follows these 
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two modes of urge and relief mercilessly, and so do ani- 
mals for die most part. One may not impute rage and 
violence to the lowest animal forms; but such excitements 
are evident in insects and prominent features of the be- 
havior of birds and mammals, including man. The third 
organic impulse or mode of urge and relief seems coex- 
tensive with the total behavior of the organism and paral- 
Ids the complex range of its life. It culminates in the 
manifold and irrepressible greed and violence of men. 

The new creature emerging from the process of con- 
ception carries the rudiments of its later faculties and ap- 
parently some principle making for their common action. 
Its cells begin to work as parts of an organism whose 
mtegral wholeness consists in their cooperation, which is 
of die essence of organic life and its first mystery. Under 
the constraint of being togedicr the cells constitute a field 
of action for each other. The least impeded conduct for a 
cell is to act with reference to the rest; this is to act as part 
of an organism. The larger bodily organs likewise have 
functional efficiency only as cooperating parts. Since they 
do aa as parts of a whole, even to die extent of making 
good the shortcomings of each other, every functional 
acrivity seems, at least in man, to involve the entire 
psycho-boihiy organism. For no psychic action is isolated 
and independent any more than a bodily function. 

The principle of urge and relief passes on (even from 
such low bodily acts as dcCecarion) into men^ activity, 
and becomes motive and expression or fulfillment. Con- 
versely, feeling and dtou^t may turn to speech or vocal 
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noues. If thought or feeling be logically prior, there is 
often immediacy of effect. Probably no single motive or 
functional impulse prompts birds to sing or squawk, dogs 
to bark or whine, lions to roar and growl, or men to burst 
into cries or articulate ntterance. Such expressions in- 
tensify feeling and may clarify the thought or motive 
which ta k e s form through expression, as in literature and 
art. In these ways the organism grows, consciousness and 
thought advance, selfhood asserts itself. The growth of the 
human individual has clearer continuity than the evolu- 
tion of its presumptive precursors. But the principle of 
urge and relief can hardly be excluded from ei^cr process. 

Analogy between the cosmos and the self is hard to 
trace in modem thought. Yet dioice still affects concep- 
tions of the self. Choice and the restraint of opposing im- 
pulses tend to evoke a standard, which is the self. The next 
step may be the approval of distinctive human trails — 
the mental faculties and the feelings and impulses moving 
them. Thoughts of an ideal may come, with endeavor for 
its realization, which is the felicity of human nature at its 
highest. 

But what is anything and how can anything be except 
in its relationships? — again a teaching of modem 
thought. The human personality cannot develop fully in 
itself alone, but only through its relations and adjustments 
with what is not icsdf. Sdf-fuIfiUmcnt for the human 
creature lies in physiological and mental harmony within 
and in unison of action witii its environment and finally 
widi God. The motive of unity with the divine extends 
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the man’s purpose to a complete universality of regard, 
■which readily turns to love, die builder of the self and of 
its world. 


The sahent features of ancient systems emerge in the 
perspecuve of history .We have no such aid for the whirl 
of thought about us. No soldier in the thick of fight sees 
the battle. But he is part of it, and 1 am part of the spiritual 
maze in which I live. I know something of the morsel 
wluch is me and remember its experience. My experience, 
my growth, seems to have kept itself individual and even 
disengaged from the masses contributing to it. 

I am impressed by the condnuousness, even the unity of 
Diy life, and find nothing incongruous in its successive 
sttges from youth to age. The elements of myself seem 
ways to have been there. I am inclined to accept the gen- 
eral truthfulness of memory, although later years reshape 
earlier impresnons. Definite incidents may verify the feel- 
ings of childhood. While riding with my father in a hoRC- 
the recollection of an afternoon fishing with him in 
the H^km River started my lean, for it brought the 
thought of a future when he would be dead. My passion- 
ate ove for him returns to me now tinged with remorse 
tor later inconsiderate conduct when I was absorbed in my 
own p]^. But I was a loving chfid, and the faculty of 
lo^g has not left me. Such states of feeling can be sepa- 
ryrf &om the mental imetesB of beyhood, eaily ttag“ 
of an mtellecmal cmiosity „hid. b atffl mine. And yet. 
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from childhood on, feeling and thought went hand in 
hand. 

Qualities of human nature individualized in me became 
my growing self. Growdi carries the conflicts of selfhood. 
In part I {oiraed myself through choice, choosing what I 
would be; and my dioice and formative thought of self 
accorded with my idea of the cosmos in its efficient nature, 
which I take to be the purpose and will of God of which 
the cosmos is the exemplification. Heron I find analogy 
between cosmos and self; and herein too I seek my ulti- 
mate adjustment as well as the final unity of my own self. 
For that lies in the union of purpose with purpose, the in- 
dividual’s with the universal and divine. 

It is no simple matter to trace one’s composite progress, 
which presents development of faculty with an emerging 
choice of approved qualities. Perhaps one is always mak- 
ing decisions and acting upon them. They enter all human 
conduct, whether impulsive, suggested and constrained, 
or apparently volitional. But I can look back on what still 
seem to me three cardinal decisions and consequent action, 
all three involving wish, consideration, and choice — 
choice of what I saw would affect my later life. 

The first was made when I was barely fifteen. Tiring of 
schoolbooks and school, I flung out and took a place as 
errand boy in a ship-broker’s office. Soon getting enough 
of diat, I went west with my 6thcr and extracted a posi- 
tion fiom a mining company in a crude Nevada town. 
Here was decision and action boyishly accepted as deter- 
mining my career. Manymotives entered; a hankering for 
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novelty and adventure blended \vitli raw and ignorant 
consideration. It was a blowing off of steam and cleared 
die atmosphere. I stiH rcadhoolcs, and after a few months 
began to question the wsdom of my conduct. I saw that 
the rough Nevada life was not for me, and decided to re- 
turn east, go to Harvard, and become an educated man 
suited for some lugh role. Though I was not yet seven- 
teen. this second decision represented a better judgment 
of myself. 

The third, toward which the second may have pointed, 
proved to be a final abandonment of the world of affairs 
for a life of thought and study — die vita aaiva was ex- 
changed for the vita cantmplaiiva. This decision was not 
reached in college nor till I had studied law, tried out the 
practice, and written a law book. 1 turned to the limitless 
and joyful task of tracing in history the manifold ways of 
thought and emotion and related endeavor. It became the 
wcUspeir^ of my maturing sHf. I drew from it emotional 
as well as intellectual growth, and gained &om the same 
manifold task a principle of choice as to what should be 
approved. In this pursuit I found exhausdess stores of feel- 
ing and desire, of judgments, standards, and motives 
which instructed and formed my mind and in some 
measure became part of myself 
Knowledge is the web to be filled and colored with 
feeling and desire. Looking back to the curiosidcs and 
perceptions of boyhood’s years, I recall my capture by 
phrenology. A shop was pven m it on Broadway, where 
I bought a plaster head shovring all the bumps. Church 
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hours were beguiled by the study of bald Leads around 
me. I was always a reader, and aftenvards at Harvard 
learned much from books and academic courses. More 
strenuous discipline came from study of the law and con- 
stant trying out of legal thought, especially from compos- 
ing a treatise ori corporations. 

Passing from the law into wider avenues of thought and 
endeavor, I won iniinite instruction and a larger view. I 
studied the achievement of each people sympathetically, 
fascinated hy the efforts of men to bring their lives into 
harmony with their convictions. In every instance, it 
seemed to me, something was won of truth and general 
value. Ancient China with its great Confucius presented 
enduring sodal verities. Indian thought plumbed the 
depths of sorrow-stricken transience. But in the bright 
light of Greece what did I not learn of glorious acts and 
strivings, of shifting civic governments, and the often 
futile plans of men to curb thdr own violence* Tbe very 
course of Greek philosophy uught me much even when 
dedirang from speculation to udlity in Stoicism. The last 
sets one on the road to Rome, practical-minded, legal, an 
imperial dvilizcr. If there was inteUectual shrinkage, the 
ageing world showed broadening of feeling and sympathy 
even such as came to my own rather individual self. 

Although fear of the gods and a felt kinship with them 
touched every phase of Greek and Roman life, religion 
was later to assume a nesv and masterful dominance. The 
source was the person and teaching of Jesus with its pas- 
sionate background of prophet and psalmist. A new and 
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measureless emotion swept ihc receptive pagan woild, 
which on its sitie sought to extend and rationalize what it 
was about to accept. So grew die dogmatic faitii that was 
destined to move the Middle Ages with the love of God 
and fear of hell. It entered my nature too. 

The centuries following the Middle Ages opened their 
riches to my mind. Omitting this furtiier tale, I will try to 
suggest under the symbol of love how this heightened 
knowledge, feeling, desire, and will became part of me. I 
think love in its many moda is the great builder of self. 
Its simpler forms moved my dhildhood — above all, love 
of my father so intense as to bring anxiety for his safety 
when he was out of ray sight; a love which carded the 
belief that no other child had such parents as mine. This 
assumption leavened my childhood; it would have poi- 
soned my nature to have thooght ill of them. No need to 
add that approval entered roy child's love for a little play- 
mate of the opposite sex. 

Such were the loves of childhood. Through all the 
years of youth and manhood on to old age, there was no 
time when I did not revere some girl or woman, %vith a 
love belonging to my total mind. I was never swept by 
tiiougbdess passion, if passion ever is quite thoughtless. 
Love has been with me a teacher of the mind, or rather 
part of all tiic mental faculties. It could not but include 
desire of the other’s good, a desire that becomes utter 
tenderness witii the yean. 

Opinions and beliefs, however intcUectualized, are wsh- 
fiii. Tbeir reach and c h aracter hang on the nature of the 
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individual. A youth's attitude toward life does not spring 
either from logic or intuition. It is a synthesis and symbol 
of himself and his experience, changing only as he changes 
and thus is more stable dtan his particular opinions or 
beliefs. A religious nature that naturally turns toward 
God is apt, barring catastrophes, to continue to the end. 
At least this has been so with me. Brought up in current 
beliefs, I soon fell out with them. I did not shift to unbe- 
lief but turned to more generalized modes of religious 
thought and feeling. I have remained trustful, acceptant 
of a divine purpose, and can suU confirm what I wrote 
when I was tweney-sbc: “ Tis the mighty complex frame 
of things I love, and in the contemplation of which I find 
peace. ... I go under — what of that? God still purposes, 
and there shall be some final good.” 

This was written when hope had faded of winning the 
desire of my heart. I am grateful that no experience, how- 
ever grievous, ever enraged or embittered a life that has 
throughout been happy with a happiness assured. I have 
been enabled to accept lovingly whatever came, as from 
the hand of the great giver. Love and a loving recognition 
of a divine purpose influenced my study and understand- 
ing of the tale of human endeavor. Plato in another way 
discloses love’s power to uplift the mind, less explicitly in 
its demiurgic role in the Tmuteus than in Socrates’ dis- 
course on the love of beauty in the Symposium. The move- 
ment is from the concrete to the universal: — A youthful 
lover observes beautiful forms, felh jn love svith one of 
them, and creates beautiful thoughts from his passion. 
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Rcicciving the kinsHp bcON-ecti die beauty of one and the 
beauty of another, he sees diat bodily beauty is every- 
whete the same, and will not love a single body exces- 
sively but become a lover of all bcaudful forms. He next 
perceives a nobler beauty in souls dian in bodies, and will 
know the beauty of laws and institutions and science*, and 
realize the kinship of beauty in them all. He will create 
beauuftil thoughts in love of wisdom and. seeing all in 
due order, will at last discern that wondrous beauty which 
is everlasting and nrither waxes nor wanes, nor is fair in 
one respect and foul in anodier, but is beauty absolute in 
which all perishing beauties share. 

Love of beauty is desire reaching ever toward that 
which u mote universal. The Platonic goal of absolute 
besEEiy is Aifiicxii forts, and aOr^ piovcA) sai, a'S'wtli 
as Plato and Spinoza, that beauty is hard to grasp. To me 
all beauty is moving and dynamic, and 1 svould translate 
absolute beauty (Plato might not disagree) into purpose 
— the divine purpose. This I can love and pardy under- 
stand. The thought of purpose comes to me also from the 
coune of evolution, — even &om the reluctant testimony 
of natural science. 

In conclusion, returning to the three major decisions 
already spoken of and what came of them, I seem to 
have exceeded the lot of most men in the free choice 
of a course of life which was to be happily followed. Yet 
no impUcaoon is intended risat the decision was entirely 
tny own. If I tecogiuze a cosmic purpose, more intimate 
and sure is my convictiem of some guidance in. those de- 
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votions and endcavon which contributed to the making 
of myself. Love of a divine puiposc — universal but also 
individually directed — is my fHth and now in sorrow 
brings me peace. Throng diis love thought and feeling 
are expanded to the limit of a finite nature seeking to 
realize and fulfill itselfto the utmost reaches ofitsfinitude. 
Carrying on this w^ifij thinking, life in the body be- 
comes rational and satisfying as preparation but not as 
cidmination. The chosen self will somehow look beyond 
the terminus of mortal breath. 
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IV 


Soul of Archilochus' 


O N PAROS, island of the gleaming rock, my eyes 
first caught the light of Helios. Fathered by an im- 
petuous man, my mother a slave, childhood with me was 
passionate and my youth a storm. Our city’s walls held 
more hate than love. Breaking away from some fierce dis- 
pute, an angry clique might take ship and look for a new 
home. I, long called a maligner, would speak truth. Our 
men were united agaimt foes. In peace common preju- 
dices and like pursuits fostered a working fellowship. 
There was comradeship among those of us who had 
shared danger together. Strong impube as well as ingen- 
ious diought marked our Ionian towns. Life was eager 
with each man and with the people when assembled in 
the market place. 

My own life, now mirroTed in memory, b no longer 
distracted as when in the flesh. It was cast on circumstance. 
I recall its rancors and can measure its violence. I can still 
bugh, as once I jested, at my shield thrown away in flight 
— a deadly shame in Sparta, where they drove me out 

• An Ionian Gmek po« luring b ^ fint lulf of the wventh century before 
Omit. The anaenu placed him next to Homer. Only carual CugmenO of hu 
poemi reniam. They deeply mfioenced Gre^ poetry and drama. 
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■with jeers. No shame was fdt by one who chose to Uve, 
knowing how to lose as well as win and raise his head 
again above the waves. My nature is put best in those iam- 
bics spoken to my soul: “Soul, soull stricken with over- 
whelming troubles, bear up! Thrust back the onslaught 
and the ambushed danger, breast to foe. And neither, con- 
quering, foolishly exult, nor, conquered, wail and cry. 
But in joys rejoice and m evils grieve not overmuch. So 
learn what rhythm holds men." 

I could endure as well as another. Speaking from my- 
self, 1 counseled a friend diat for irreparable ills the gods 
had given the medicine of steadfastness. I fought and 
hated. My verse tore those who thwarted the fevered 
etos that was loosening my limbs. Yet throughout the 
anger and violence of my life consideration knocked at 
die door. 1 could praise valor in a foe, and heeded Odys- 
seus’ chiding of the old nurse not to exult over the dead. 
The unforeseen might descend on any man, like the dark- 
ening of the sun at noon. But Zeus gave mind and mood 
to meet what might befall, and toil brought forth things 
useful for mortals. 1 knew that Father Zeus beheld men’s 
knavish as well as lawful deeds, and could raise from the 
black earth those struck down by ills. 

The best was that I ever followed, cberisbed, and in- 
creased within me, the Muses’ lovely and mighty gift of 
verse. Knowing and chanting Homer’s poems, I was no 
imitator. Of myself, above all other men, I moulded those 
quick iambics to pithy form, made them to sting and bite; 
made them beautiful in their power to tell the passions 
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and the fates of men. The poet Homer spoke from him- 
self, out of his nature. How else could he? Yet his chant 
was of what all men might wish for or would shun, with 
no word of his own chequered lot I had no song of Zeus- 
hom kings. My verse was of myself — voicing my hates 
and longings, the passions of the men about me, which 
often touched me sore: men like myself entangled, driven, 
reaching a brief success. It was myself, my setting, my 
needs, often my own dire lot, I sang. 

Verse brought me renown in life and fame thereafter. 
That man called Korax, whose spear let out my breath, 
might not purify himself before the Pythian priestess, 
swearing that be killed me fairly. As having slain one 
sacred to the Muses, he was driven out dll be should ap- 
pease my ghost. I am praised by men in the far times to 
come; in my island city is set my monument, and men are 
still bidden to pause before one whose fame had flown 
from the rising to the setting sun. 

I am a mind reflecting and absorbing: doing nothing, I 
experience. The lusting, fighting body, which was part of 
me, could endure its present, look back regretfully, or 
ahead, dreading yet hopeful of the future. But now occur- 
rences no longer succeed cadi other. Thought carries what 
once had seemed to go before, and points to what shall be 
disclosed more clearly. Though 3 temporal sequence may 
order events which feed my mind, past and future are 
manifested in each other. It is all actualization, a flowering 
rather than succession. 

Hie exertions and endeavors, the turmoil, struggle, and 
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killing that went on through die fcnian. islands and coast 
cities when I was in the body, and the dire times that saw 
the barbarians enslave our peoples — this complex of 
struggling or despairing life, die panorama of it all, is in 
my thought. Alas! there seems always to have been some 
clever Ionian whose gracing selfishness wrecked the for- 
tunes of his dty, and ruined those civic liberties which are 
a springboard for intellectual achievement. But my 
thou^t swells proudly as it turns to the victory of our 
Athenians over the Persian foe. And what a flowering fol- 
lowed of civic fullness, and art and drama and philosophy. 
The mind which now is me takes in the far event and sees 
the measureless import of Athens for mankind. 

There is no rancor in me. and scarcely regret for ill for- 
tune; what seems the past opens to me its why and where- 
fotc ica&sunngly. Reminiscence as well as thought’s fdr 
prospect brings a genial expansion of spirit. Genial, I say, 
because, while violence and sense-riot do not enter, I am 
interested and often moved. Discrimination brings desire 
for whatever diKloses itself as truth. 

There are sequences in the visible -world; also in human 
knowledge. I have been turning to the tlioughts of men 
who were unborn when I was in dtc flesh. Then the gods 
were often on my tongue; I have since queried as to the 
source of things and their ways of acdon — the causes, so 
to speak. There is a Milesian who foretold that on a given 
day a shadow would push across the sun. Such a shadow- 
ing, once seen by me, seemed to overtop all other won- 
dcn. Is it such a wonder if a man can foretell it? Its cause 
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lies not in my oM gods whose action none could guess. 
This same Milesian ays all things come from water, while 
a friend of his finds a more unlimited and total source. 
Heat and cold, and the wet and dry things, separate them- 
selves out of this, while living animals are bom of mois- 
ture and its warm cvapoiadons. This seems to me real 
thinking and not Just accepting what we used to put in 
poetry and daily speech. 

I see that men will answer sudi quesdons in many ways, 
which shall show their pn^ess in thinking. For myself I 
maik that these Milesian schemes take no account of that 
which I am, OvfiSs — soul, mind, will, purpose. So their 
insufficiency appears. Other thinkers offer me other 
thoughts. A certain sage makes over this basic matter into 
numbeis and their leladonships. He applies like thoughts 
to human conduct, hoping that through them men will 
Icam to adapt their lives to soetd needs, eschew violence 
and gain moderadon. I am with him here, httle as my 
bodily life conformed. But as yet my own experience does 
not agree with his idea of souls passing from a dead body 
to a hve orie. 

This man Lves far to die west, where there are others 
who are shelving how insecure is man’s reliance on what 
his eyes and ears and fingers tell him of the world. One 
must have thinking, thinking to purge such evidence from 
contradiction and reach a diought of stable and sure being. 

I too am drawn to realize how little we can trust the quick 
message of our senses dll thought has gone over and over 
it, and sifted what they have told us. 
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But what do I hear from Ephesus still one who denies 

that (here is any stable being to be tested by thought? He 
nothing abides; indeed that nothing is, but only 
becomes. AU is ceaseless change and flux. He calls it fire, 
and sees it kin to the human soul and the rational prindple 
of the Kosmos. Out of this change and strife comes har- 
mony! Dark are his words; but perhaps a new name for 
his bought comes echoing dii^y from the fumre — 
process. From still another I hear there is a power outside 
die whirl; a diing of might: he calls it yovs, or mind. And 
still another younger man will solve the chspute between 
the Ephesian and the wcstcin sages, by cutting up matter 
into an infinitude of infinitesinsab moving eternally 
diroughouc die void. 

a 

Surely my mind has grown thinking these pregnant 
dioughts of younger men. They shall be called pluloso- 
phers. YcC all wisdom is not with diem. I might have 
known this while still in the rioting body. For I was myself 
a poet; and I knew the wisdom of the epics; how they 
fitted life to die ways of things, and the ways of things to 
life, and called it fate. Fate might he hard, but it had fit- 
ness, as it moved along paths made by the man’s temper 
and conduct, bringing him to a terminus not unforeseen. 
There was wisdom too in diat plodding poet of tlie Works 
and Days, who died before I was hom. Surely the poet has 
his share of wisdom from die Mu%. His inspiration may 
he a glimpse of the divine ordering, and his verse carry a 
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fuller round of life and trudi than the reasonings of my 
good philosophers. 

I am thinking of a great choral poet whose songs are 
sought and well rewarded by the victors in the games. It 
is given him above other men to show the golden truth of 
meaning in these triumphs. Magnificent his odes in words 
and thought, as they sing bow men win in the games as in 
life by the favor of Zeus, themselves not beking in valor. 
God and man’s hero nature bring him to the goal of fame, 
immortalizing him in his passmg deed. I am stirred by the 
lyric wisdom of this great Theban, whose city at this time 
is far from glorious, to his pain. 

I am soon to learn a deeper lesson of life’s sure retribu- 
tions — still under Zeus. Fate had been suitable and fit 
with my first epic teacher. Its justice and righteousness 
were now to be revealed. From the Attic stage come the 
words: “It is the impious act that begets its kind: righteous 
houses are blest with fair children. The ancient Insolence 
engenders an offspring of insolence in evil men, an aveng- 
ing darmon not to be put off.” 

I hear the complement and crown of this dread prin- 
ciple: for the man not wholly bad, enlightenment follows 
retribution; from suffering, wisdom. First among men an 
Athenian makes clear the web of crime and punishment 
held in an old story: “He is wise who sings in praise of 
Zeus, Zeus who leads mortals to be wise: whose bw it is 
that suffering shall teach. Mindfulness of past woes drops 
on the heart in sleep and mal^ men wise against their 
will.” Those fixed unwritten bw of Zeus — let no man- 
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sprung edict attempt to override them, sings another poet. 
From diis younger nun 1 gain die subde principle dut in- 
tent makes the crime; he whose Ul deeds wefc sufferings> 
rather than acts, may gain acquittance in the end — win 
through to expiation. 

Drawing wisdom from these men, I became sentient 
and perceptive through dunr minds. Widi diem I moved 
through those great days when we fought off Persia and 
slavery. In these experiences human liic became weightier 
and gained a new significance. The need was more in- 
sistent to understand the good and ill of if, the worth 
of its perceptions: also the reasons of its fateful counes. 
Insistence upon man himself began to vitalize and human- 
ize the thinking of men I call philosophcn. Those who 
found ultimate being in the atoms tried to draw the 
principles ofhuman conduct within the atomic whirl; die 
ideal of knowledge must include the ideal of life. Phi- 
losophy turns to the doer and thinker. I seem to discern 
man the thinker as henceforth the pivot of his thought, 
though it embrace the world he lives in — immense, 
fatodriven, or God-creatcd. The unity of man’s nature 
will insist that what is best for man must be at one with 
what is true. Philosophy becomes a test, a consistency of 
thought. 

A snub-nosed Adtenian goes up and down the dty 
streets, pursues men to the nooks and ciantues of thrii 
business, questioning, argiung on names and words, seek- 
ing meanings that will stand sifting. Some men, and I 
among them, see die foolidmcss of current talk as well as 
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the pitfalls in the thmking of the old philosophers. We are 
nearing new heights, and 1 perceive that the way up is not 
merely a path but verily a part of whatever height is 
reached. Now I see that earlier thoughts, and experience 
from decade to decade enlarging, still work in the conduct 
of later men, and in later thought become springs of 
energy and light. I feel around me a careful weighing of 
conduct, discernment and skill in sculpture, deepened 
significance in drama and lyric. New verses are sung in 
music made for them. Music and hne and strophe spring 
firom old, still hving, forms. My own iambics, bold and 
new in their time — no one had used them so cunningly 
before — have made the drama’s dialogue, and more. 1 
am part of it all, and men reace my venes stilL 
And now I listen to the drastic dunking of men moving 
in our world. Old opinions are sifted, some thrown aside, 
but more of them given new form and life. Well-thumhed 
ideas jostle each other and take on a second youth svith 
our philosophers here at Athens, which is my spirit’s 
home. Above them soars, and sometimes gambols, one 
who dweUs in the conviction that the supreme rcahty is 
mind. I possess the proof of this in my own enduring life 
of thought Yet I marvel at this philosopher as he fuses the 
thoughts of former men and of some still living in the flesh. 
He wields the reasoning power of such as upheld the 
scheme of being, one and absolute. TTiey are perhaps the 
springs of his own spiritual troths. But his mind holds also 
the counter-reasons of the keen Ephesian, so destructive of 
everything except modes of change. Although repugnant 
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the atomic doctrines arc well understood. Fully apprccial- 
ing the sense-perceptive and tdadve nature of knowledge, 
his reason is steadied by its training in analytic definition 
from the good snuh-nosed tcadier. He raises his concepts 
to principles of life; wordd win through to a grasp of the 
supreme good as the surest reality- The impulse is love, 
purged of lust, straining on to beauty absolute and un- 
changing. 

Alas, perhaps, all of these thoughts arc not for me. I 
have heard the wonderful song of the PhaeJnis which, in 
language almost beyond words, tells the passion of the 
soul divinely maddened by its yearning to fly upward to 
the beauty from which it fell at birth. I have also in the 
Symposium followed this passion from its genesis in lusts, 
up through the desire for the better, unto the yearning for 
the best. It loves souls rather than bodies, and seeks the 
beauty of laws, insdtudons, scieoas, and that broadest 
knowledge, which is knowledge of the beautiful — die 
beauty which is not fair in one respect and foul in another, 
which neither waxes nor wanes, is ndthcr a becoming nor 
a perishing: beauty absolute in which perishing beauties 
share without aifecting it. 

This is the ideal beauty, or the beauty of the ideal. All 
reverence for the soaring thought that has £X>ncdved and 
reached it. But I am still a poet and my thought of beauty 
lives and moves in poetry, in all act, if one tvill. In beauty, 
as I think it, there is d6t'a;its,whirfiis power; and Siipaiiis 
is always in action. A mighty thinker, pupil of this high 
philosopher, opens his talk on Poetry with the words, 
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“Let us speak of poetry and its kinds and the SOvafiiv of 
each.” He discusses the etccUcncc of poetry, the drama 
especially. Such excellence fills in with the methods of the 
poets and the best forms of conduct. Without using the 
word “beauty,” he disdoses the qualities of tragedy so as 
to make clear what is its ideal excellence. My great The- 
ban poet had shown the beauty of the success won by 
noble striving. Looking further back, I recall the dynamic 
modes of beauty in the Trojan epic. Helen is most fair to 
look on and her words are beautiful; but her beauty is not 
unmoving and her words speak thought that moves so 
fitly. My great Athenian would agree that fitness, temper- 
ance, and the golden mean of self-control are elements of 
beauty; and one must ascribe the quality of power to his 
changeless beauty, even as this quality is held in the Un- 
moved Mover, the conception of his pupil 
Such thoughts as mine concerning beauty find form 
and Lfe in the supreme trilogy of the master of tragedy. 
The story of Agamemnon is in everyone s memory. That 
is the AiCPos, by some called the plot, of the tragedy. It 
forms and controls the drama. Each incident is held to the 
measure of its contribadon to the action. The personages 
act and speak in and for the drama. They are sheer agents. 
Every line they speak reflects the situation and is porten- 
tous of what must come. The roots and causes of the 
tragedy are given in veiled allusion and forebodings un- 
derstood by all of us. This drama b not invented or com- 
posed by the dramatist, but b nvealed by him in its causal 
setting to show how it came to pass. In the energy of its 
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language and the suggestions of its images, in the fitness 
and right functioning of every incident, the play called 
Agamemnon possesses the excellence of power — dlivafiis 
— and so is beaurifuL Its beauty is manifested in its dy- 
namic being and the action of its qualities. I find the same 
beauty in the second play of the trilogy, which brings the 
over-vengeful murderous queen to her fit and proper 
death. The third play frees Orestes from the horrors of 
matricide hy proving that his deed was guiltless under the 
prompting and promise of the gods. 

This trilogy may justify my halting criticism of the 
Athenian philosopher. Doubtless our minds pass upward, 
as in his Symposiim, from lower to higher beauties or con- 
ceived excellences or powers (ivvifiejs), and thus may 
reach perhaps a highest thought of beauty. Still, all beauty 
is dynamic, an activity working in power. At all cvenB, 
such seems to me the beauty of art and poetry. The 
structure of a poem sets its dynamic quality, and meter, 
rhythm, rhyme, are elements of power. Yet no formula 
can exhaust the depth and riches of fact — of out percep- 
tion or esqieriencc of anything. The recognition of this 
throughout the talks of tiiat great Athenian is one of the 
sure proofs of his greatness. To say that beauty is power 
does not exhaust our experience of beauty. If this ifictum 
applies to drama or to oratory or to the epic, does it touch 
our feeling for an acanthus leaf or the significance of any 
deed or human form? Mudi remains untold, perhaps 
ineffable. 
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If an immortal spirit, Irecd from the rancors of the 
flesh, could be tom by die anguish of those who arc near 
and dear in mortal kinship, immortality would be intoler- 
able. Yet my sympathies arc sadly moved by the long war 
in which Greeks will not give over destroying each other. 
From the courses of events I foresaw how internecine 
rivalry was leading to an insatiable war. My grand Athe- 
nians need not have been overthrown had they been 
prudent. FoUy in the people and selfish vanity in those 
who misled them brought on the fatal Sicilian venture. 
Alas for temperance lost and self-control! 

I foresee no end of wars to come: no end to pseudo- 
patriotism and valor misdirected, all masking cupidity. 
Foolish mankind sviU continue even as I was once. Fight- 
ing is in the blood; keen minds do not perceive its futility. 
Yet people are becoming concerned with feeling, inter- 
ested in the softer as well as the more violent emotions. 
Love’s passion and its counterpart of hate are displayed in 
tragic drama. The art of sculpture is sensitized in statues 
showing human moods and emotions; it has abandoned 
the old calm. 

The age of Macedon’s semi-barbarian dominance in 
Greece is here. Hellenism is no longer free. Neither will it 
liberate itself through Alexander $ conquests, nor in his 
genial effort to make East and West absorb each other. His 
overarching might and the warring dynasties succeeding 
him make Greeks feel their powcrlessness. Doubtless they 
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were never quite masters of thdr destinies; now they arc 
conscious of their impotence. The more thoughtful arc 
trying to cstahlish their souls in a self-determined free- 
dom. Prevailing ways of thinking arc looking to the wel- 
fare of the man widiin himself. The impelling mood, if 
not the constructive thought, of these systems enters into 
me. Not that I am oppressed by any resistless mortal 
power, seeing that I am all soul and subject to no assault. 
Am I freci I feel free and yet am a market for whatever 
human experience comes to my consciousness. I am most 
deeply affected by what seems truth. 

It may be that I reflea the minds of men in every pass- 
uig present. But I am also a growing soul, and feel grow- 
ing pains. I have needs and ycammgs for a larger adjust- 
ment svith the universe than had touclicd my immaturity. 
If aforetime I tried to propioate sundry gods, that is now 
too casual. I must reach accord with the universal and in- 
finite Godhead, For I need to think within tlic compass of 
his power. I would yearn and think and art in accordance 
svith his svill. I am no mere thinker, but a yeamet too. 

So I have nought in common with a certain Epicurus 
who will have it that the gods take no part in men’s af- 
fairs. They are contented and supine and deaf to prayer. 
Let men also keep to die least disturbing pleasures, leaving 
the rest to pass undesired. Then there is no place for fear. 
Such thoughts suit godless men who scarcely loot beyond 
comforts alike ignoble whether of the imnd or body. 

The other system has many reasonings that do not ap- 
peal to me; otherwise with its ideals. It sets man’s peace. 
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even content and happiness, within the conduct of his svill, 
hut views his wil] as part of universal law. With limping 
arguments it makes diat law ^vine, to wit the will of God 
— for men an all-ruluig providence. It even looks to God 
as a helpmate within eadi soul. So it would turn to Him in 
prayer, but sviih slight rational assurance of response. 

A sense of human impotence seems to move both these 
systems. They lack the energy which lifted the thought of 
the Athenian philosopher to an assured spiritual reality. 
Not for long will these systems give strength and gladness 
to their advocates. Even now do they help men widely! 
If stronger souls can make a fortress of the human will, 
that is an empty notion for the masses who have L'ttle 
strength and many fears. They need outer aid and com- 
fort, say foom the gods and daemons touching whom they 
are anxious day and night Men and women ate making a 
carefol stepping anent the gods. They see omens every- 
where, and watch the turning of a feather to find what 
fortune or misfortune awaits thdr acts. More than for- 
merly they seek their fortunes in the mexorable stars. It is 
aU an anxious stepping. 

Yet Stoicism, the better one of these two systems, has 
raised the thought of God. Looking back upon my fellows 
in die flesh, I recall how all of us feared the gods and would 
buy their favor by silly acts and gifts. We imagined the 
gods to be like our own gracing or groveling selves, only 
secure from mischance. Hicrc was too much of man and 
of the unaccountable ways of nature in our religion. Even 
Zeus in Homer was far from fixed and righteous, and 
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could be deceived, lured by bis own whims or lusts. 
There was too much of me, Archilochus, and too little of 
the divine in Zeus. Only afterwards Aeschylus made him 
a righteous dispenser of justice. Probably my own 
thoughts of God are broader sdlL 
In these many years after Alexander's death we Greeks 
go here and there among the peoples less disdainfully. 
Stoicism expresses the new feeling that there is somcdiing 
of the same in men everywhere. It even teaches that all 
men are brothers — a shaky kinship, as it still seems to me. 
The rule of Alexander and his successors is being replaced 
by the power of a great republic m the west, soon to b^ 
come imperial. If these mighty kingdoms and their sup> 
planter have made men know the individual’s impotence, 
the Empire begins to make its subjects behave as ddzens 
of a world. They are governed by a single ruler and a cen- 
tral ministration of law. There b a state religion, some- 
what thin. Under its acgjs various religious practices and 
many curious superstidons minuter to the pr^udices of 
races and the wants or weaknesses of men and women. 
All people borrow religion and rites and supentidons. 
What b thou^tful blends widi the absurd. Reli^on flour- 
ishes flirough the common need of protection in an all too 
diancy world. Thb need reaches out heyond the life of the 
present body, looking for some ghostly safety for the 
shade. Hope plots the ways and means of its fulfillment. 

Out Greek religion gave scanty aid beyond the funeral 
pyre, only certain “mysteries” lending a rather particular 
support Roman reli^on has nothing more. So we Greeks 
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and dumbly HeUenized Romans, finding our own cults 
wanting, are willing to try out assurances from the stocks 
of odicr nations. The dioice is wde indeed. 

nr 

A certain restless Jewish people pushes about the world. 
They arc unsocial and uncomfortable, not like other mcn. 
They call the rest of d»e world gcndlcs, just as we Greeks 
used to call them all batbartans. They pull back their 
skirts as from defilement with gentile couch, and yet seek 
converts for their faith. For religion is a faith with them; 
there is passion in their relaaon to their god. I am a Hel- 
lene and never cared for Jewish views. They have no 
thought of natural law; everything hangs on the will of 
their Jehovah-god. Reading their books, I find his will was 
frequently violent and cruel. This people was carried cap- 
tive into Asia, and suffered dire discipline of body and 
spirit. Their captivity may have brought new thoughts, 
possibly some action of a future life and a conviction that 
they had a mission in the world. It would seem that the 
sins of the Jews and thdi calamities inspired their prophets 
to elevatejehovah from a jealous God of one small people 
to a righteous ruler of all the (Koples of the earth- He is 
made a universal god, and yet b still a person wth a will 
and cl:^acter having no Idnship with natural law. 

Here was something new for me: that a god should be- 
come God universal and supreme and yet continue sheer 
personality and not a symbol or clement or phase of law. 
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into which the Stoic god was always turning. With all his 
righteousness and might, jAovah had also love, at least 
for his own people. Elements of like thoughts had har- 
hoted in my own Greek sdf, hut had never formed a con- 
vindng penonality. It seems to me that personality is 
needed in a ruler over human destinies and for the pur- 
poseful creadon of the world. 

Renovation and new life for the Jewish faith arc emerg- 
ing out of Judaism itself in its old home of Palestine; no 
bmlding out of cetemonies, but a flowering of the spirit 
likely to burst the old bonds of the Jewish law. Righteous- 
ness had lain in its stria fulfillment. Now a man arises, a 
prophet or perhaps more than a prophet, who declares 
that he comes to fulfill the law, but in a way that destroys 
its leccct. He teaches that righteomn«s does not lie in. do- 
ing or refraining, but in the spirit of the obedient man and 
die reason of Ms conduct 1 can look back to a similar 
spiritualmng of our old Greek morality as stress was laid 
on the intent with whidi an aa was done. But this man 
lifts such principles above mere etlucs, sees them as final 
forms of the divine command. He draws two precepts 
from the Jewish law: “Thou shall love die Lord ^y God 
widi all thy heart, and vrith all thy soul, and with all thy 
mind. This is the first and great commandment; And the 
second is like unto it. Thou shalt love thy neighbor as thy- 
self. On these two commandments hang all the law and 
the prophets.” Tl^ is indeed a spintualr^g of righteous- 
ness — of the entire contents of human conduct. He 
shows its application among men: “All things therefore 
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•whatsoever ye would that men should do unto you, even 
so do ye also unto diem; for this is the law and the proph- 
ets.” Our Stoicism was groping towards the love of God 
and man; but it lagged fir behind the inspiration and com- 
mand of these living words, whkh set the spirit of man’s 
life and filled it with acts of love. 

Then this man declared die outcome of such living and 
its reward to be life eternal — which is what men are 
looking for with all mortality’s yearnings. If only they 
could helieve it! As a disembodied spirit I could speak to 
them: but that is barred. Only I will here set down — is 
it for me? for whom is itt — how this doctrine was pre- 
sented at its best and highest, and how it touched myself. 

The man wrote nothing, but was always speaking to 
those about him; to his followers or to individuals, or to 
muldtudes. When not angrily rgected, his teaching was 
accepted and afterwards recorded according to the tern- 
pen, spirittial aptitudes, and intelligence of his hearers, ft 
survives in different forms. One is that of the kmgdom of 
heaven for those who will believe and follow Christ — 
which he proclaimed himself to be. The Kingdom is set 
forth in images — parables, as they are called. These 
represent ways of God’s redeeming love and the manner 
of man’s acceptance of the Kmgdom or failure to enter in. 
They are phases of the relationship between man and God, 
a relationship that may amiprix the sum of human life. 
The teacher points to himself as the embodiment of the 
Kingdom of God and as die way to it. 

Another record gives a profoundly complementary dis- 
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closure of tlic nature of life eternal. Its problems or dilem- 
mas arc put in statements that appeal to an educated and 
intellectual Gtcck, because of linkages with his philos- 
ophy. Such a one had learned that the life of mind is most 
desirable and that luxury and wealth might well be 
abandoned for it.Wc Greeks could undentand the words: 
“Love not the world, neither the things that arc in tlic 
world.” Also the command laid on die disciples to love 
one another as the master had loved them, or even as God 
loved thcm.We who knew t!\c great Athenian's philoso- 
phy could understand this. Now the discourse becomes 
profoundcr, esoteric perhaps, showing some likeness to 
what was taught in our own “mysteries." The Son of God 
was sent as an offer of eternal life: “For God so loved the 
world, that he gave his only begotten Son, that whos^ 
ever bclieveth on Kim should not perish, but have eternal 
life.” Belief begins as the Father draws the man to Christ; 
it strengthens through the believer’s love. Life is set forth 
as knowledge of the truth that frees man from bondage to 
sin and deadi; in fine, as knowing God and him whom He 
has sent. “This b life eternal, that they might knosv dice 
the only true God, and jesus Oirist whom thou lias sent.” 
The record contains further revelation of the believer’s 
life in Christ and God: “That they may be one, even as we 
are one; I in them, and thou in me, that they may be per- 
fected into one.” 

As I consider the tendencies of thought and feeling in 
the years before and those which followed the appearance 
of this man, I sec how hb teaching — the Gospel, as it 



SOUL OF ARCHILOCHUS 109 

came to be called — carried an answer and iiilfillment to 
prevailing religious yearning. I who am a mind and soul 
reflecdng men’s fervent droughts find my own religious 
feeling responded tp and satisfied. The Stoic god was 
vague and material, and die droughts on the divine held 
by the Athenian philosopher never quite reached a living 
focus. I needed personality in God, even though one built 
out of human aspirations. No living divine personality 
had ever been conedved sudr as was revealed in this 
Gospel set upon Jewish thought bur reaching so far bo- 
yond. Besides this, some kind of imperishable existence is 
desired by all sorts of mortals. The Gospel promised it in 
promises snatched at and understood in many ways. 

But the reasoning mindconturued in Greeks and Greek- 
taught Romans — certainly in me. The Greek philo- 
sophic reason could not be so Judaized as to accept the 
Gospel as at first set forth. Its statements had to he made 
over in terms acceptable to HeUenic thought. So in my 
case. I followed sympathetically the disputes and labors of 
the Christian Fathers to nuke the relations between the 
divine Son and Father and mankind thinkable. These 
modes of Hellenired Christianity appealed to me and 
satisfied my philosophic nature. 

What a fortune lay before these dogmas, in which the 
Gospel core lived on through its appeal to the hearts of 
men and women. Yet I, who fcel the stirrings of what 
history would call the future time, already know that the 
reasonings of the Hellenic setting of the Gospel and the 
arguments of the mighty Aposde to the Gentiles will 
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eventually lose the power to convince. For tlicy will cease 
to conespond with any sense of reality present in men s 
minds. 


For thr dme my religious feeling is satisfied by the 
Gospel of the Saviour Jesus Christ, and I accept its dog- 
tnane rendering. My reason, unimpaired perhaps, is re- 
Greeted by a faith that has made me introspective and 
furnish^ nc^v matter to be fitted into an intellectual 
mme. I would never admit that we Greeb lacked the 
faculty of observing nature as well as man. The prompt- 
mgs of mathematics pushed us to discovery. Personally I 
have Jways been drasvn to poetry and art and have done 
my rh^g along the ways of reasoning rather than 
through observation. In my pm^m, staK observation does 
not mt^t nre. Mythology and religion find symbols 
md look for aUegoncal meaning, in history. I may come 
to recogmae these images mm us from reali^. But 
J period iulo which our peoples 

The rmniug „f 4, „„,j chrisriauiry is aifeenug 
mmllcOTiJ rasm a, well a, „«ul and feelil in a„^| 
way. One would hardly call thf* rr^v ® 

Passinn incnsV-ei / ^ me Greeb unemotional, 

u^ O” Wstoty. But we 

;^er dedied emouou, and lorjied iJways ,0 Z eoumol 
It unght be rtout linit absdutdy righteous 

change. It u an overmasrerurg emotion with those whf 
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feel it, and is deemed the essence of righteousness. No tem- 
perance, no firjSitf ayav here. The devoted soul cannot 
have too much of that whidi should embrace its entire 
nature. This boundless intellectual passion inspires the 
writings of the bishop of fCppo, whose gem'us I revere. I 
foresee the same passion moulding poetry and art. Our 
old Greek measures imposed emotional limit and control. 
They are dropped. The Christian hymn is taking on 
rhythms and rhymes which will gather power to express 
limitless ycanung. Christian prose also will become 
emotional. Emotion will give new forms to poetry and 
new qualities to sculpture and painting. 

Nevertheless, in these earlier centuries of convenion 
the masses of mankind go on much the samt They have 
merely redirected their superstitions, b it not always sot 
The intellectually and spiritually chosen are sensitive to 
the impact of ideals orig^adng in unique individuals or 
arising from human growth. From the first, such men 
were reinspired by the Gospel and gained in mental and 
emotional power. They reached new heights of right- 
eousness — of intolerance, perhaps. Creative in thought 
and feeling, they are die great Fathers of the Church and 
saints as well. I feel their power. But I see that common 
men, with affections and desires good and bad. are un- 
changed.Wars go on, and internecine struggles among 
Christians still grasping at the Empire. The birth throes of 
dogma are violent enough, and bring forth subjects of 
rancorous dispute. Men hate each other still. I fail to see 
that bishops and their shouting factions are any better 
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thin pagans used to be. They arc certainly less pleasant. 

Yet the tough oU ■world may be about to rccciw a novel 

impress. 

I am diinking of another aspect of this problem. Our 
andque world held much strengdi and life when Jesus was 
bom. Its energies seemed to sink while his teadungs, more 
or less altered, were reaching general acceptance. My own 
experience through this period of spiritual intermingling 
and tenovadon impresses me widt the impossibility of 
distinguishing ibe causes of these two phenomena or even 
the phetiometu themselves — to wit, the apparent weak- 
ening of Greco-Roman, dvilizadon and the Gospel’s 
spread. Men are evincing new susceptibilities and capac- 
ities of feeling, which tend to develop into acativt faculty, 
thus making amends for ■what is lost. The antique Greek 
and Roman character, although subject to superstitions, 
was strong and self-reliant. The staunchness relaxed under 
a deepening need of rdigious solace and support. This 
need brought forth the means of consolation. The rimes of 
the Church Fathers were creative of Christian art as well 
as Christian dogma. The Fathers themselves in the fourth 
century after Christ were not mentally inferior to Epi- 
curus and the founden of Stoicism in the fourth century 
before his birtL Christian art was less skillful than the art 
of our Skopas and Praxiteles, but more original in its ac- 
complishment of the novd task of presenting the Chris- 
tian epic. 

Thus I saw new elements of faculty and character re- 
placing the antique strength. One h^tates to speak of 
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a human deterioration. But disasters press upon my 
thought. I see the resources and population of the Empire 
wasted by war, disorder, and disease. The impact of bar- 
barian peoples is now a calamity rather than a renewal of 
strength. Our civiHzation is no longer able to assimilate 
and fashion them. 


VI 

I am moved by the tendencies of each passing time, and 
yet consider them dctachcdly. This is my freedom. I sec 
die world entering a period of downfall and ignorance to 
be followed hy a gradual recovery rich in possibilities. 
The course of disruption and recovery passes across my 
vision. Through the centuries I bear the beat of thought 
and feel the gathering passion of the Faith. I think m terms 
of the Summa theohgiae and almost gain the gift of tean. 
Then I become aware of a dawning freedom struggling 
through the need of the antique heritage. Eyes are opening 
to the natural world. Observation becomes active and ex- 
perimental, prying into movement and growth. ReLgion 
holds a smaller part of human interest. Man’s earthly life 
bounds forward as if unfettered. There is delight in art; 
and the passionately human world asserts itself with glori- 
ous violence in Shakespearean plays. 

Moving on to what seems the present, I am dizzied by 
the novel fadhties of daily life and intercourse. In the 
whirl of opportunity it is humanity that stays the same. 
What though men talk across the ocean if they have but 
small things to say? htventiom are a fool’s test of progress. 
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The cry is for application and utility. But applied science 
is baneful as well as beneiidal: neutral between good and 
ill. Easement and facility arc well %vhcn leading to broader 
purpose and the uplifting of the mind. It is an insult to 
knowledge to accept surface utility as a criterion of its 
worth. We Greeks kept the balance between philosophy 
and science. Now the efficiency of rational thinking is 
denied. Men forget that in sifting nature perception is 
fashioned by the peredving mind with the concurrence 
of its reasoning faculties. The gain is valid when harmon- 
ized with die background of weU-constdered thought. 
This court of last resort passes on every fact. Natural 
knowledge broadens the basis of that ultimate rational 
consideration wVueb is philosophy. 

Though the world perplexes me, I know whither I have 
come. A touch of the divine in the liberated soul enables 
it to see all dungs in the hght of eternity. I can also view 
my own experiences as successive. With the passing of 
mortal breath, the distraction and contentions of com- 
posite existence gave way to quietude and gentle toler- 
ance. I became hospitable to others’ thoughts, would 
consider novel opiiuons and recognize new drifts of feel- 
ing. I absorbed the early philosophers and the laws of con- 
duct declared by the Theban poet and our Athenian 
drama. Having soared with Plato, my thoughts were 
sobered as man’s helplessness appeared in the times of 
Stoicism. The pathos of mortality brought home the need 
of divine deliverance. I juried a new intelligence from the 
conviction that God, onre die All-mover, now the Father, 
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held human qualities in the divine harmony of his nature. 
He had made us unto himscX Tlicrc was scope along diat 
path for human ener^es, and content and peace. Thus I 
fared onward. Insistence upon living within the divine 
purpose remains unshaken. I, Archilochus, have found 
the peace of God which passedi understanding. And I also 
am an allegory. 
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Placing the MUdle Ages 


T hroughout buman bistory die past is carried 
on in each succeeding present, yet without con- 
trolling what it helps to form- Some periods are creative 
or radically reconstructive; others appear to use their tvits 
in capturing the heritage of thought and feeling offered by 
the past Although the Middle Ages of Western Europe 
belong to this less originative type, they have their own 
character and achievement My intention is to indicate 
briefly, in the way of suggestive illustration, some of 
the formative antecedents entering the Middle Ages; 
next, their treatment of what was received; and lastly 
the manner of their contribution to the store of human 
values. 

The Gospel of Jesus was made over in the course of its 
progress among the various Mediterranean peoples. There 
were also shiftings of pagan thought and temper, changes 
in conceptions of fact and vnys of regarding physical phe- 
nomena. This was the final reconstructive period of the 
antique world — but a world from the time of Constan- 
tine effectively converted to Christianity. The last does 
not mean that the inhabitants of the Roman Empire were 
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spiritually renewed and uplifted. But it docs mean that the 
creative energies of the time were dominated and directed 
by conviedons springing from an acceptance of die Chris- 
tian faith. 

In the Hellenic East as well sa in die Latin West, the 
Fathers dresv their education from the antique culture, of 
which they still made part. Naturally their ways of think- 
ing and of conceiving any and every kind of faa were 
affected by the current modes of pagan thought. But they 
maintained that in pagan learning they sought only a 
broader light upon tbetr faith. It should be used, as Origen 
said, with ChristUnity as an end. Theology was the chief 
patristic pursuit. Here the Ladns, following the leadership 
of the East, ceset in theft own tongue the Nicaean fonnu- 
ladon. Widun this frame they rounded out their religion 
in doctrine and peaeda. They were mote constructive as 
ecclesiastical otganuets. The Roman Catholic Church 
which was to uphold and extend the Christian domination 
of the West, was the cicadon of the Latin genius. 

Neo-Platonism represents the chief refashioning of 
Greek pHlosophy which accompanied the patrisdc re- 
fashioning of Christianity. With its founder, Plotinus, it 
was a prcKhgious system rf metaphysics, and yet looked 
beyond dialectic to a goal of ecstatic union with God. 
This goal was tcUgious and mystic because, while unat- 
trinable through reason, it cotdd be won by, an exalted 
intuition. The successors of Plotinus, with less strenuous 
minds, accepted all manner rf theutgic magic as means of 
access to the divine. Con^arcdwidi the temper of Plato’s 
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or Aristode’s teaching, Nco-Platonism showed as pro- 
found a change in mood and feeling as in thought. 

There were affirunes between Neo-Platonism and 
Christianity. Plotinus may have been influenced by those 
Platonic Alexandrine Fathers, Clement and Origen; and 
Christian circles might be touclud with Neo-Platonism 
and other ways of pagan thinking. But, fixed in the Gos- 
pel conviction of salvation through the God-man, Jesus 
Christ, the Faith proved mightier than them all. Though 
the Fathen used Greek philosopluc thinking, they repudi- 
ated many of its conclusions; and the formation of the 
Faith gained clarity and distinctness through rejection of 
aberrations rooted in paganism. The course of rejection 
and adaptation may be indicated by the names of Tertul- 
lian and Origen, both somesvbat older than Plotinus; then 
Athanasius, Basil, the Greek Gregories; for the Latin 
West, Ambrose, Jerome, Hilary, Augustine, the last dying 
in the year 430. There follows a century and a half of bar- 
barization and darkening mental vision, and we note the 
name of the great pope Gregory, who died in 604. Before 
then, in 329, the Emperor Justinian had struck the death 
knell of pagan philosophy by closing its schoob at Athens. 

Latin Christianity was completed in the person and 
work of Augustine. Through him the lines of religious 
thinking were set for the coining centuries of western 
Christendom. And first among the Fathers he gave utter- 
ance to religious feeling in eternal forms. His own con- 
version and later religious g;rowth reflect the ways by 
which Latin Christianity had become what it was when 
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his life-work dosed. The appeal of the Saviour, which had 
drawn the pgan masses, drew Augustine. Aa^ptance of 
Christ extricated him from the mazes of other beliefs. Yet 
his Christian faith was dothed in reasonings of latter-day 
Platonism, which entered Latin Christianity through this 
greatest of Latin Fathers. 

Surely there had been devoted love of Jesus from the 
b^;inning. But the patristic mind, both Greek and Latin, 
was engaged in the formulation and establishment of 
dogma. Here also worked the genius of Augustine, but 
ever with the love of God pressing to utterance. Augus- 
tine’s love had its anxieties; but Pope Gregory the Great 
and not Augustine was to be the founder of the terror- 
stricken medieval fear of hell. The trenchant side of Au- 
gustine's nature stood out as he became a church dignitary 
and the chief doctrinal authority of bis time, with all man- 
ner of controversial exigcndcs pressing on him. Here 
again, his own career paralleled the growth and organ- 
ization of the Roman Cadiolic Churdr. None more than 
he helped to make firm the principle that the Church svas 
the final doctrinal authority and the sole vessel of Chris- 
tian salvation. 

So the Gospel was set in dogma formed through ways 
of pagan diought wnvcrrrdtoitssupport. Quite as master- 
fully, pagan culture was made to serve the Faith. One can 
hardly overestimate the adaptive and creative energy of 
these patristic centuries, which set the foundations of 
me<heval growth. By exten^g the period to the death 
of Gregory in 604, wc see how complete tvas both the 
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work itself and its ef^ct upon the Middle Ages. The 
Catholic Church was estahlished as the sole and universal 
rchgious authoritj’. The sum of dogma svas made up. 
The allegorical interpretation of scripture was set forth 
and accepted — culminating, as it did, in Pope Gregory’s 
Commentarj’ on the Book of Job, which veritably be- 
came the Job of the Middle A^. In these same centuries 
the pattern of the perf^ Christian life was fixed in a 
monasticism ordered by the Regula of St. Benedict of 
Nursia, who died in 543. Before then the imperial tri- 
umph of the Fdth had evoked a burst of creative Chris- 
tiin art. On the walls of the newly built churches the 
whole Christian and pre-Chiisdan story tvas rendered in 
mosaics. With no modek to copy, but doubtless under 
ecclesiastical direction, the artists of the fourth and fifth 
centuries set type-patterns which were to be foUots'ed in 
the Middle Ages and the Renaissance. As for secular edu- 
cation, the rudiments were banded on in the gtamman of 
Donatus and Priscian and the works of Boethius and 
Cassiodorus. A more debased pagan knowledge was pre- 
served in the everlastingly quoted Etyiruilc^ies of Arch- 
bishop Isidore of Seville, a younger contemporary of 
Pope Gregory. 

Such then was die heritage of the Middle Ages. Next, 
the people who were to receive it Fashioned within the 
circle of die Roman Empire, it had to be presented to the 
heathen beyond tbe pale- Its eflcct on them depended on 
their own qualities and a diasttning awe regarding what 
•was indeed a gospel of Ladn civilization. There had never 
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bra a lack of conDcB Icnvccn Rome anj a barbamm 
Avays filtcnng or breaking in. or shaken by the impaet of 
Roman con^nest. A, Rome weakened, the broken func- 
tions of government passed to the Church. It was to be 
her office to turn the heathen to Christianity and civiliaa- 
non. So Pope Gregory sent one who was to become St. 
togusnne of Canterbury to convert a heathen England, 
ms svas m 577. A century earlier, in a disordered but 
stOl Eann Gaul, Clovis the Frank was baptired a Cathohe 
Chruttan. an event of import for him and the troubled 
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The crude convenion of Teuton peoples and tlicir con- 
tact with Ladn letters bring the factors of medieval growth 
into conjunction. Medieval culture, and indeed the medi- 
eval genius, issued from dieir combined action, rather 
than from the particular effect of any one of them. The 
conjunction was well under way when, in 771, the great- 
est of medieval rulers became the sole sovereign of the 
vast Merovingian realm. In so far as the Middle Ages had 
not already begun, they assuredly open with Charle- 
magne. His arms and mighty ordering prevailed against 
Saxons, Avan, Bavarians, Slavs, Danes, Lombards. He 
conquered northern Italy, freed the pope, and in the year 
800 revived in liimself the name of Emperor. Justice was 
made firm and new roads opened to trade. Churches were 
established and religion uplifted in his realm. He pro- 
moted Latin studies, sacred and profane, enlisted the best 
teachers, and became an eagn learner. Early in his reign 
he met die Anglo-Saxon Alcuin, and attached him to 
himself to be thenceforth his most trusted dircaor of 
education. 

The educational needs were elementary, and the teach- 
ing equally so. Although a few scholars could write gram- 
madcal Latin and make apt verses, there was call to teach 
the rudiments of diction. Alcuin drew from Donatus, 
Prisdan, or Isidore the materials for his Grammar and 
Orthography and his Rdistoric, composed in dialogue form, 
simple works, occasionally diOdlike. His De dialectica was 
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still cruder, because logic is more difficult dim grammar, 

and so svas another stage abosT his |>owers. 

Alcuin also shared in the labor for whidi the teaching of 
Ladn vs-as preparatory. The object ws to understand the 
Christian faii. The works of the Bthen offered the 
means. Based on Scripture, they were necesurily an in- 
terpretation of it. But the pamstic a>mposiaons were the 
fruit of a mentality above the Carolingtan age. Hieir con- 
tents had to be rearranged under plain and pointed head- 
ings. An obsious way was to paragraph the matter, and 
attach it to tlic proper verse. Thus a true understanding of 
Scripture could be bad. Some of the patristic work was in 
this form, noubly Pope Gregory*! ^mmenury on Job- 
Gregory's interpteurions. Uke those of the Fathm before 
him, were mostly iIlegoricaL This method led the Middle 
Ages captive, and allegory became the chief field foe the 
medieval imagination. But die Carolingian age neither 
had nor desired originality. Exhaustive conipibtions from 
the Fathen were made by Alcuin's Teutonic pupil, Ra- 
banus Maurus, and were brought to a finish by the skill of 
his pupil, Walafrid Strabo, whose Clossa rrdinaria con- 
tinued in use for centurtes- 

Rabanus’ labors won him ihc title of Primus pratceplor 
Germaniae, made lum abbot of Fulda and eventually ardi- 
bishop of M^nz. While knowledge of Scripture remained 
Kis sum of wisdom, he had a better understanding of 
grammar, logic, and the other Arts, than Alcuin. He saw 
that logic n'as the discipline wluch enabled teacher and 
learner to detect error and discover tnitL After him schol- 
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arship continued to improve, though it still was mainly 
compilation. Only controvcnies on points wliere the 
Fathers were obscure made these compilers think for 
themselves. Sometimes they repointed the patristic argu- 
ments effectively, so as to give the conclusion the force of 
a projectile, as Radpertus Paschasius, abbot of Corbie, did 
■with the Eucharist in liis De corpere et sanguine Domini. 

A younger man belonging to the ninth century had in- 
deed his own way of thinking, which would have been 
more vehemendy condemned had its implications been 
perceived. This was the Irishman, John Scotus Eriugena, 
who knew Greek as weU as Latin. He translated into Latin 
the Celestial Hierarchy of Pseudo-Dionysius, and drew 
from it draughts of Neo-Platonisnt for his book De di- 
vlsione naturae. In this truly constructive work, he dis- 
played the logic which he loved and relied on; and erven 
stated the principle, not too conspicuously, that reason 
should be set above authority. The fint to use old material 
with original power, he heads the line of recalcitrant, 
often heretical, medieval thinkers. 

These arc some slight suggestions of the beginnings of 
medieval culture. Scholarship advanced as generations of 
northern men in France, in England, and in German lands 
along the Rhine studied Latin grammar and read the 
classics. A lover of all learning was the prodigious Ger- 
bert, who, bom in Aquitaine about 950, passed some 
student years in Spain, and then taught die entire range of 
academic discipline at the episcopal school of Rheims. In 
the course of a troubled career, through the merited favor 
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of thtee imperial Ottos, be became abbot of Bobbio, 
archbishop of Rheims and later of Ravenna, and at last 
Pope Sylvester H, in die year 999. A marvelous story of 
one who pursued all knowledge — logic, arithmetic, 
astronomy, as well as letters; who reflected the thoughts 
of Qcero, and collected manuscripts as ardendy as any 
man of die quattrocento. 

One of Gerbert’s pupils became a great teacher, Fulbett, 
bishop of Chartres from 1006 to 1028. Chartres had long 
been a center of learning: Folbeit made it the chief cathe- 
dral school of France. The courses m grammar and rhet- 
oric were extended; logic was fallowed through the 
simpler Aristotelian treatises; and better instruction tvas 
given in the four branches of the Quadrivium, arithmetic, 
geometry, music and astronomy, for which Geibert had 
done much. 

So tatin studies were well under way by the eleventh 
century. In the twelfth, medieval Larin reached its highest 
literary excellence; all of which represents the genial 
appropriation of antique culture. We turn to its comple- 
ment, the appropriation of patristic Christianity. Pro- 
moted by acquaintance widi die classics, dus phase of 
medieval development proceeded with the maturing of 
the medieval peoples. Its course followed the patristic 
matter, and was guided by the unavoidable use of Greek 
philosophy, Nco-Platonism, roughly speaking, in the 
twelfth century and the new Aristode in the ^teenth. 
The task was to comprehoid, rearrange, and finally re- 
formulate the subject widi htde substantial origination. 
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The system, which we call Scholasticism, was formal, 
since its constant effort was to formulate; it was rational, 
because logic was its souL It was humble in the presence 
of its two great sources, the Fathers and the philosophers. 
Scholasticism was, above all, theology. In it faith stood 
fust; as Augustine said, aeJimus ut (ogncscamus, we believe 
in order that we may know. But there were troubling 
divergences, beginning with Eriugena's setting reason 
above authority; passing on through Abiflard’s prickly 
thinking; abutting at last on Roger Bacon’s dangerous 
emphasiring of observation and experiment. Still the 
priority of faith and the unquestioned supremacy of 
the goal of salvation directed and controlled scholastic 
currents. 

We mark three stages in the development of this the- 
ological philosophy. Hnt, the learning of the patristic 
matter, the stage of tlie Carolingian Scripture commen- 
taries, already noticed. It corresponded with elementary 
grammatical studies. In the eleventh century, logic ad- 
vances, another branch of the Trivium; and the simpler 
Aristotelian treatises arc mastered. This discipline pro- 
motes the second stage of Scholasticism, represented by 
the books of Sentences — chief among them Senlentianm 
libri quatuor of Peter Lombard, who died bishop of Paris 
in 1 1 60. Winding its way through scriptural and patristic 
citations, largely from Augustine, tiie Lombard’s work 
proceeds methodically and logically, stating the propo- 
sition, giving the authorities in its support and then those 
which differ, and endmg with a conciliating or distin- 
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guishing sutcmcnt of tlie approved result. Very little 
philosophy U brought in beyond that contained in the 
statements of Augustine. 

In the decades following the Lombard’s death, the com- 
plete logical Organon of Aristotle became known through 
Latin translations; and gradually the entire body of the 
Master’s substantial philosophy. It was this that was to be 
learned and mastered, and finally employed, in a com- 
plete and organic piescntanon of the Christian scheme of 
salvation. The prodigious achievement was mainly the 
work of three men, the creators ofthat scholastic triumph, 
the Summit thcologiae. AU of them, some time in their 
careers, taught at Paris. Rm, the Franciscan, Alexander 
of Hales, who died in 1245, gathers die material together, 
retaining the order of the Lombard’s Sentences. But he 
enlarged his matter in the conclusion or rcsohtio, which 
followed the statement of each proposition and the 
countCT arguments. Then came the two Dominican 
Colossi, Albcctus Magnus and Thomas Ac^uinas. Albert, 
son of a noble German house, was bom at the close of the 
twelfth century, spent his long life in study and ecclesi- 
astical administration, and died in 1280. He lived, how- 
ever, to defend the doctrines of his great pupil after the 
latter’s death in 1274. Thomas w'as bom in southern Italy 
of princely Swabian and Norman stocks, domiciled for 
some generations in that land which seemed to lend its 
invaders the faculty of form. 

The Summa {fieokjwe issued from the hand of Thomas 
a finished monument, into which was built all pertinent 
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Aristotelian material to support and expand the Cliristian 
scheme of salvation. As related to its medieval prepara- 
tion, it rested on the previous mastery of Aristotelian 
logic. The interplay of intdlectiu] activity in the uni- 
versities had part in it. But specifically it was made possi- 
ble through the extension of metaphysics and natural 
knowledge coming from the comprehensive study of 
Aristotle. It is this that distinguishes the writings of Al- 
bertus Magnus from any composition of the nvclfih 
century. He had gone beyond the natural knowledge and 
philosophy preserved in Boethius and the Fathers, and 
had penetrated as effectively as the Latin transbtions per- 
mitted to a primary Greek source.* The work of his pupil 
included whatever Albert’s teaching afforded as training 
and material, and was based on a surer knowledge of 
Aristotle from better translations, probably supervised by 
himself. Out of all this, with transcendent genius, Thomas 
produced a unified and organic work, which set forth the 
nature of God, so far as man might comprehend it, un- 
folded the creature world corporeal and spiritual, and 
presented the nature of man, hb relationship to God, and 
his eternal lot. The all-considering mind of Tliomas 
omitted nothing and left nothing at loose ends. The 
scheme was consistent, rational, and complete. 

The progress of Scholasticism as an unbroken whole 
ended with Thomas. His contemporary, Roger Bacon. 

* A parallel return to a great aouice waa the rtcovery_ of the Dtgea of Jua- 
tinUn, the classic compilation of Roman jnnmnidence in its beat period, the 
aecoud and third ctntunea of ouc era The laiemeval preparation for an under- 
standing ofthcDt^al presents analogm with the stages in the approprution of 
ocher portions of the antique beniage. 
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made an aboitive attack upon its methods and the sound- 
ness of its knowWge. And, before many decades passed, 
Duns Scorns more fatally assailed die union of philosophy 
based on human reason and theology set upon divine 
revelation. Arguing against Thomas for the primacy of 
the will over the intellect, he maintained that theology 
was not a speculative sdcncc but a practical gmde. After 
him, Occam showed more trcndiantly that faith did not 
depend on knowledge, and that the truths of revelation 
neither needed nor admitted the proofs of reason. 

Scholasticism expresses the chief and, as one may say, 
the ultimate intellectual interest of the Middle Ages. Its 
achievement consisted in the assimilation of antique and 
patristic themes and their restatement in a new and noble 
form. There was slight philosophic originality and but a 
meager extension of natural science, to which the medi- 
eval contribution was unimportant. Moreover, while 
Scholasticism might take its rational measure of the im- 
pulsive and mystic soul, it was not palpably expressive of 
religious feeling. 

But human nature has other faculties than the intel- 
lectual. The mind may act on impulse, upon intuitions 
and convictions not reached through reason. Philosophy 
is troubled to define these activities which sound in feeling 
and move through emotion. But theirs has been a cre- 
ative role in religion and art, as well as in daily life and 
love. Perhaps the most significant evolution of lasting 
human values in the Middle Ages did not lie in Scholasti- 
cism. Rather, its source was feeling and emotion function- 
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ing through other phases of Ac nrind or stirring tlicni to 
elective action. 

The focus of medieval emotionai growA was religious. 
It took form and direction from tlic gradually trans- 
formed patristic Cliristianity, in wliich worked Ac intel- 
lectual energies of tlie time. Reflection upon Ais saving 
scheme rapidly filled sviA gradcude for Ae promised sal- 
vation and love for Ae crucified S2viour. As is the way 
%viA emotion, this love and gradtude pressed to utter- 
ance, and, feeding upon its expression, gamed in power. 
Tims seeking ever more fiictle and adequate modes of ex- 
pression, Ae religious passion of Ac Middle Ages com- 
pelled Ac medieval mtelligcnce to join wiA it m Ac 
creation of effective and bwuriful forms. They seem to 
me as original and vital as the Sitinma theolc’^iae. The medi- 
eval imaginadon flowered m Avers human and fantastic 
shapes. But Ae primal source svas Ae emotional nature of 
men and women potently expanding wA Ac emotion- 
alizmg of Acir religion. 

The evolution of fitting forms followed Ac growA of 
religious feeling. First we mark Ae impassioning of de- 
votional Latin prose, as with Peter Damiani and St. 
Anselm m Ae clcvcnA ccnniry, then its vibrant cul- 
mination m St. Bernard. His sermons have rhyming sen- 
tences that might be recast as hymns. A simpler gospel 
feeling fills Ae early "lives” of St. Francis, whose life Was 
a poem. 

Yet prose is a halting vehicle for feeling, which always 
seeks, and will create, Ac chanted strophe. At an early 
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period, Christian vcisc dropped the simple meters of St. 
Ambrose. Following the us^cs of daily speech, it turned 
to accentual lines, soon to be equipped with rhyme. Some 
verse forms emerged friun andque moulds; but tire 
mighty medieval hymn sprang from the need and faculty 
of sacred song. The Sequence is my illustration. Literally 
it grew out of the cadenced charuing of the final a in the 
Allduia chorus of the Mass, by means of die substitution 
of sonorous words for that dosing a. These were gradu- 
ally made into verses, which followed die evolution of 
musical melody and promoted it. Out of this melody and 
song emerged the splendid hymns of Adam of St. Victor, 
greatest of medieval hymn writers. He dwdt in the con- 
vent of St. Victor on the left bank of the Seine, not far 
from Notre Dame. Lovely songs and poems as they were, 
lus hymns followed the lines of medieval otdiodoicy, as 
they glorified the saints and revded in scriptural allegories 
taken from the quivers of the Church lathers. 

Allegory also frames the lurid passion of the visions of 
ascetic women. In these, as in the h^Tnns, it gains new 
feeling, a new life indeed, and then enters all phases of 
medieval thinking. Its spirit moved one twelfth-century 
philosopher to construct a symbolic universe. Never man 
thought more deeply in this medium than Hugo, also of 
St. Victor. Reflecting upon the symbolism of the sacra- 
ments, be enlarged his argument to a demonstration of 
die symbolical nature of God's entire creation. The true 
reality of all things lies in dieir symbolical meaning. 
Hugo’s thoughts, through his disciple Richard, pass into 
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that final realistic allegory of the pilgrim soul, the DMna 
Commtiia, 

Religious art carries a like story of die emodonaliang 
of the patristic matter through a poignant vitalizing of 
allegory. The stately mosaics that by the sixth century 
covered the walls of the newly risen basilicas, while an- 
tique in style, were a prodigy of inventive design. But 
they had been too rcccndy and correctly composed to 
carry die qualities of love and fear and pity. Many of die 
sacred themes were carried on, some without radical 
change. In the early Middle Ages art %vas too decadent 
and barbarous to do them justice. Only as the thirteenth 
century doses comes Giotto svidi his greater skill and dn- 
madc genius. His frescoes tell the whole Christian story 
animated and humanized with love and piry, as one finds 
it on the walls of Santa Maria del Arena in Padua. His 
pupils in Rome imbue even thdr mosaics with a new feel- 
ing, absent from the art of the fifth century. 

The great cathedral art of France sheds a still broader 
illumination on our dicmc. Sculpture and glass painting 
give the Chrisdan and pre-Chnstian story, and link it with 
the active life of man on earth. Yet the drama of man’s 
creation, fall, redemption, and final judgment is presented 
in the profoundcst reality of its symbolic character. The 
power of this art proves that the artist craftsman thought 
and felt within his allegory. In matchless symbolism his 
art rises to the ideal, as it portrays, not the natural human 
form, but the beauty of the human spirit under the power 
and grace of God. 
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Besides its glass and sodptute, die ckurch itself^ emerg- 
ing from dumb barrel-vaulting, has made its ajsles, its 
arches and windows and its flying buttresses express the 
passionate aspiration of the soul. Architecture itself is 
emotionaliied in Gotluc churches. 

The scholastic and reli^ous energies of the Middle 
Ages seem to me the core of medieval development. This 
ttntral intellectual and emotional activity, with its in- 
creaang knowledge and expanding feeling, moved human 
faculties other dian religious, and affected the literature of 
this world. Allegory passed into secular writings; it made 
the structure of the most popular of vernacular poems, the 
Reman de U tost, and countless others. It played its part b 
politics, furnishing many an argument b the conflict be- 
tween the Empire and the Papacy. In the medieval imag- 
mation ideas moved, as of course, from symbol to symbol. 

The Christian faith demanded that the love of God 
should dominate the mbd and soul of the believer. This 
prbdple enlarged the human capacity for lovbg and gave 
a new power to the loves of men and women. Despite all 
monkish precepts, love’s worth and sovereignty svere 
recognized not merely m romantic literature but occa- 
sionally m life, as witness the love of HSloise for Abelard. 
Love’s virtue puts an inieiitgaiza miova b the heart to lift 
it up b tears. Behbd the Cammedia is the sonnet-text; 

Intelligenza onova die I’Amote 

Piaagendo mette m lot. pur su lo ora. 

So it was that in the centimes of medieval cuhmnation, 
scholars, theologians, poets, and artist-craftsmen worked 
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and wrought in the antique and patristic nutcrial which 
had been less masterfully used by men before them. 
Through the discipline and prompting of what had bo 
come part of their natures, they created mudi tliat was 
their own. They formed a consistent and rational system 
of dieology, wliieh induded human knowledge and hu- 
man life. They dresv from it fcar and pity and a passionate 
love of Christ. Then thoughts which had learned to pant 
and quiver gave themselves to mortal love. 

Medieval men sought to think and imagine in unbroken 
patterns and whole schemes. The goal should still be a 
summe, but a nininid of the heart as well as of the mind. 
The Divina CommeMa is such a sumni/t, and likesvise a 
Gothic cathedral. CmiiieJia and Cathedral, as svcll as the 
Stimmd ikeof^lae, carry on the elements of their prepara- 
tion. Through the labor of njaking their inheritance their 
own, the Middle Ages produced whatever of lasting 
value it was their fortune to hand on. No period of his- 
tory shows more clearly how little of svhat goes before is 
lost in the most signal creations of the human spirit. 



